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1. Introduction 
For the first time in history South Africans took part in a democratic election where people of all 
races were allowed to vote in April 1994, making Nelson Mandela the first black South African 
president (Berger, 2009). The nation began its long and difficult process of revamping the 
economic, social and political frameworks, as an alternative to apartheid (Cramer, 1994, p. 208-
212).  Unfortunately, 20 years after the abolishment of apartheid, social, racial, gender and 
economic inequality still looms in South Africa (The Economist, 2012). This makes South Africa an 
interesting and complex case in terms of equality and social cohesion strategies. 
South Africa being a plural society, spells challenges when we talk about creating a more cohesive 
society, not the least because of the massive inequality among and between the different groups 
in society (Burger & Jafta, 2008, p. 80-81).  One wonders why this is still the case when apartheid 
has been abolished long ago and the new post-apartheid government promised to reunite the 
country around principles of equality and respect for diversity (Constitution of the Republic of 
South Africa Act 108, 1996, ss 1-3). It is interesting to look at the reasons behind this situation, 
especially because the South African government has taken some strong initiatives to counter 
inequalities through projects aimed at creating a more coherent society (National Planning 
Commission, 2011). One of the most celebrated and well-known initiatives was the Mandela 
government’s support of the mainly white South African national rugby team in the Rugby World 
Cup in 1995 (Steenveld & Strelitz, 1998). 
In 2010, the FIFA World Cup could be seen as another effort at trying to unite South Africans. 
Hosting the world cup gave the South Africans an opportunity to strengthen their national identity 
through rallying behind the national team. 
1.1 Problem area 
Even though South Africa attempted to unify the nation, around the principle of equality and 
respect for others, there are still visible inequalities in the society. The current division in the 
society of South Africa has major societal problems such as crime and violence. People are living 
divided in very different social environments and it can therefore be difficult to unify the different 
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groups in their diversity. As mentioned, South Africa is very heterogeneous and there are 
inequalities within the different groups of race, class, religion and gender.  
Moreover, the apartheid and the South African past are significant factors, when trying to unite 
the nation. Apartheid created cleavages between different social and racial groups in the society, 
and this long period of separation still causes visible consequences in the society. 
All of these facts create important obstacles in the process of building a more coherent nation and 
it will thereby be interesting to look at how Nelson Mandela and Jacob Zuma, the presidents at the 
given point, try to unify the nation of South Africa through sport events. 
The Rugby World Cup in 1995 and the FIFA World Cup in 2010 were great opportunities for the 
political leaders to articulate their nation building strategies to a national and international 
audience. At the same time many social and political aspects were needed to be taken into 
consideration when addressing this large audience. 
1.2 Research question 
How did the post-apartheid government use the 1995 Rugby World Cup and the 2010 FIFA World 
Cup events for nation building in South Africa, and how was this expressed by the political leaders? 
1.3 Outline 
In order to analyse our research question we will start by clarifying the scientific foundation we 
build our research on. The theory of science we have chosen to use throughout the project is 
Social Constructivism. The reason for choosing this is that the theories of the project are all 
created within the framework of Social Constructivism. 
The theory of science is the foundation of our theoretical framework, but in order to understand 
our empirical data we need a starting point for that as well. Therefore we find it necessary to do a 
background chapter. Even though our focus of analysis takes a point of departure beyond the 
abolishment of apartheid in 1994, it is important to understand the historical context. In the 
background chapter we will highlight some of the major historical aspects, which have shaped the 
current society of South Africa. With a starting point in the colonisation of South Africa, we move 
 5 
on to the concept of Apartheid, and furthermore, we touch upon the role of Nelson Mandela and 
African National Congress (ANC) and their visions for nation building in South Africa. At the end of 
the chapter we will include some facts about the social, racial and economic situation at present in 
South Africa. Even though we mention the Truth and Reconciliation Commission in this chapter, 
and acknowledge its great importance in the post-apartheid effort to unite the nation, we choose 
not to focus on the commission, because it mainly has a retrospective rather than a forward-
looking focus. Instead we focus on two different major sports events; the 1995 Rugby World Cup 
and the 2010 FIFA World Cup, which are commonly seen as tools in the nation building process of 
South Africa. 
After the background chapter we move on to the theory and analysis. The theory and analysis will 
be divided into two parts. The first theory part will help understand how sport is used for uniting 
nations, and will include concepts from nation building theories. It will not only help highlight the 
initiatives South Africa has taken to reach a unified nation, but also identify the problems behind 
uniting such a diverse country. We will include Benedict Anderson1 and his concept of Imagined 
Communities, in order to see how a community can be constructed in people’s imagination, and 
help unify big groups of people. To supplement the concept of imagined communities, we will 
include Michael Billig’s2 theories on nationalism, in-and out-groups and symbols inside a nation. 
These two theorists have been fused together, because Billig compliments Anderson in that he 
develops the theory further into including national symbols and other aspects of a nation and 
nationalism while Anderson focuses more on the origin. 
Since our focus is within the construction of a South African identity and the feeling of nationalism, 
both every day and during big events, we will not be focusing on the institutions, which perform 
state building.  
After the first theory section, we will have an analysis, and this analysis will consist of two 
speeches. The first speech is by President Nelson Mandela, on the occasion of the Republic of 
                                                            
1 Benedict Anderson (1936-) is a professor Emeritus of International studies, Government and Asian studies at Cornell 
University. 
2 Michael Billig is a professor of Social Science at Loughborough University. 
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South Africa President’s sports awards function Tuynhuys, 16 May 1995 (Appendix 1). The second 
speech is a Media statement by His Excellency President Jacob Zuma at the 2010 World Cup Host 
Country International Media Conference; Presidential Guest House, Pretoria, 06 June 2010 
(Appendix 2). In the analysis we will start with the speech by Nelson Mandela, and subsequently 
our focus will be on the speech by Jacob Zuma. Before the analysis of each speech, there will be a 
short summary of the content of the speech. 
Because of the significance of the two events, both nationally and internationally we are under the 
assumption that the two speeches will contain some elements of the ruling government’s political 
agenda for the South African nation. This means that we will pay attention to the choices taken by 
both presidents of leaving out certain issues in their speeches. Furthermore, we acknowledge that 
they are speeches and not academic articles, and aspects articulated may not be taken as facts or 
theory. We need to take this into account, but at the same time we are trying to analyse the 
underlying possible hidden agendas. We have chosen the specific speeches because we want to 
analyse the force behind nation building in South Africa, and we see Zuma and Mandela as 
representatives for the majority of the South African population. In our analysis we will be looking 
for sentences that can illustrate the core message of the speech. Furthermore we will look at the 
key concepts and try to uncover the hidden messages. This is done by paying attention to what is 
mentioned, what is implicit and what is completely left out.  This part of the analysis will lead to an 
understanding of the South African identity and national feeling, but to understand the 
complexities of a society as heterogeneous as South Africa, we need to look into the power 
structures in the nation as well. Therefore the second part of the analysis, will take point of 
departure in the Hegemony theory by Antonio Gramsci3. This theory section focuses on the power 
struggle and the rule of the dominant group, as well as the definition of culture and counter-
culture. Because Gramsci’s theories were written in a different time and were developed during a 
period influenced by Marxism, we have chosen to take the more nuanced interpretations of Kate 
Crehan4, and her thoughts about Gramsci’s theory. Even though this theory will help us to a better 
                                                            
3 Antonio Gramsci (1891-1937) was an Italian writer, political theorist, sociologist, linguist, philosopher and a Marxist 
thinker.  
4 Kate Crehan () is a professor of Sociology, Anthropology and Social Work. 
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understanding of the societal structures, we will not go into details about the economic issues, 
neither nationally nor internationally. Furthermore we will focus on the two groups in the society, 
that were the most visible during apartheid, and still are, the white South Africans and the black 
South Africans, but we will not dwell on specific ethnic groups. 
Like the first part of the analysis, the second part is based on the speeches, but also builds on to 
the previous analysis. We will try to establish who the dominant group is, and how they influence 
the South African culture and identity. After the analysis we will move on to the discussion. 
In the discussion we will combine the background information, with the results of our analysis. We 
will include some of the themes that are not mentioned in the speeches, and in connection with 
that we will include academic articles to back up our arguments. We find it important to discuss 
the elements that are implicit or unsaid, in order to uncover some of the problems in the society 
of South Africa today. By doing this, we will be able to problematize how the theory of nation 
building is applied to the case of South Africa. We will start with a comparison of the two 
speeches, and then move on to the themes of our discussion, which will be gender, class, the 
South African image and everyday nationalism.  This will lead us to a conclusion.  
2. Theory of science 
2.1 Social Constructivism 
In the following chapter we will be looking closer at Theory of Science and how we as scientists are 
producing knowledge. We have chosen the Social Constructivist approach because there is a 
diversity of methods to attain a specific knowledge in science, which means that the findings to 
our research will depend on the theories and methodology chosen. The theories in this project are 
all built upon the world view that the social world is constructed.  Humans are treated as active 
and conscious agents engaged in the construction of a shared reality. (Berger & Luckmann, 1967; 
Alexander, 1982; Waters, 1994 as cited in Day & Thompson; 2004) 
Social Constructivism relates to the idea that everything in the world we live in is socially 
constructed, as opposed to Realism, where the idea is that the world we live in is an objective 
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reality existing independent of our acknowledgement of it. Social constructivism emphasizes that 
the reality is formed by our acknowledgement of it, which leads to the fact that the societal 
phenomena is not ‘everlasting and unchangeable’, but dependent on humans’ acknowledgement 
of them. These phenomena have been constructed through historical and societal processes 
through time and are in this way ‘historically changeable’. This also means that reality and these 
phenomena are capable of transforming themselves, because when they are constructed by 
humans, they can be changed by humans again. In the theory of Social Constructivism there is a 
subject and an object. The subject is the human who acknowledges the reality and the object is 
the reality which is being acknowledged. (Rasborg, 2009, p. 349-350) 
Our nature of being human is not something predetermined, but it is anti-essentialist. It is 
something that we construct ourselves. Our knowledge and acknowledgement of reality is not a 
‘reflection of reality’; the way we see the world will always be an interpretation of reality. 
Furthermore, the knowledge produced from humans is not an everlasting knowledge, but is 
affected and formed from the social and cultural context where it is produced. (Rasborg, 2009, p. 
351) 
Relating Social Constructivism to the term of language production, it is emphasised that language 
is not a simple tool, but a social act. To say something is to do something, also called ‘Speech acts’. 
Language is given much value in different acts and is seen as the foundation for people to produce 
knowledge. (Rasborg, 2009, p. 351) 
In Social Constructivism there are two main distinctions within the theory, the epistemological and 
the ontological. The epistemological approach refers to a theory of acknowledgement, emphasises 
that the ‘acknowledgement is decided by its social context’, and that all our acknowledgement of 
reality is influenced by the social surroundings in which the acknowledgement takes place. 
(Rasborg, 2009, p. 352-353) 
The ontological approach means that the reality is not independent, but is ‘constructed by that 
acknowledgement which it has as an object’. In other words, the reality first arises when humans 
agree that this is the reality. Further on, the ontological approach also means that the 
acknowledged object is socially decided and that reality is decided by its acknowledgement. Reality 
 9 
first arises when we acknowledge it and therefore reality does not exist in itself but only ‘for us’. 
(Rasborg, 2009, p. 352-353) 
When taking a critical view upon Social Constructivism some contradictions occur. The more radical 
version of Social Constructivism emphasizes that ‘all acknowledgement is only a perspective’, 
meaning that all reality is seen in a subjective perspective. If this should be true, then the 
acknowledgement of the radical social constructivism is only a subjective perspective and how can 
we then be sure that all acknowledgement is only a perspective? In this way the radical social 
constructivism contradicts its own fundamental statement (Rasborg, 2009, p. 379) For us it means 
that we should recognize that even Social Constructivism is a social construct, created by humans. 
One of the most essential things in Social Constructivism is Jürgen Habermas’ statement that ‘the 
truth is the thing that can be argued for the most convincingly way’ and where the most facts are 
supporting the ‘truth’. Further on, the realisation that the truth is never a final fact, should be 
given a lot of emphasis when one produces knowledge and that the world of science should always 
approach new subjects with a realisation of their own ability to make mistakes. (Rasborg, 2009, p. 
381) 
Because we assess this project from a social constructivist point of view, it is important to look at 
what significance social construction has in the society. One way of interpreting this can be 
through an analysis of the power structures within the society. Although the society is a social 
construct, this construct never the less carries some power imbalances within it, and in order to 
analyse our cases in depth, it is important to look at the hegemonic structures in the society as 
well as the way the society is socially constructed, by who and for whom. 
As mentioned in the outline, the theory of science forms the basis of our theories and the 
approach for our analysis. To create a basis for our empirical data, the speeches, we will move on 
the background chapter. 
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3. Background 
This section covers a brief history of South Africa from the 17th century, showing how the English 
and Dutch settlers migrated into South Africa, possessed much of the land, and subjugated the 
indigenous peoples with the introduction and institutionalization of apartheid. It goes on to the 
struggle and rebellion of the black South African people claiming their right to be citizens of their 
own country, and further moves in to Nelson Mandela’s imprisonment, his release and the first 
democratic and free elections of 1994, where he became the first black president. This is followed 
by Mandela’s government’s dream to rebuild South Africa into a ‘Rainbow Nation’5 founded on 
equality and cohesion. In a sequence it continues to the following elections where the ANC 
maintains power through to the present South Africa. To be able to understand and even try to 
explain present day South Africa and its social structures and dynamics, it is important to 
acknowledge the historical context. 
3.1 Pre-apartheid and apartheid era:  A brief account 
South Africa was colonized by the English and the Dutch in the 17th century with the English 
dominating the Dutch descendants who are also known as Boers or Afrikaners. With the discovery 
of diamonds in the areas colonized by the Dutch in the 1900s, a war broke out as the English 
invaded the Boers. This intensified the subjugation of the indigenous inhabitants6 as well as the 
conflicts between the Boers and the English, following that the Boers got independence from the 
English and shared power until 1940 when the Afrikaner Nationalist party gained a strong 
majority. It was here the strategist invented the theory of ‘apartheid’, which means ‘apart-ness’ or 
‘separate-ness’ in Afrikaans, to strengthen their control over economic and social systems though 
the initial aim for apartheid was to maintain a white domination and extending racial separation. 
(Beck, 2000, p. 125) In 1960 the plan was executed and this emphasized racial territories and 
repression by the police. With the enactment of the apartheid laws, racial discrimination became 
institutionalized. (Beck, 2000, p. 125-155) 
                                                            
5 A phrase popularized by Archbishop Tutu that suggested the uniting of all racial groups in the new South Africa 
(Beck, 2000, p. 195). 
6 Nguni, Sotho, Venda & Tsonga  (Beck, 2000, p. 16-17) 
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‘Homelands’ were established in 1951 as a basis for ethnic government in African reserves. These 
were independent states assigned by the government to each African based on their records of 
origin. The government refused to recognize the common Bantu-speaking origins of most Africans 
and instead classified them into nine separate African sub-groups according to their origin. 
Africans were restricted to these homelands designated to them inclusive of their political and 
voting rights.  Four homelands were created between 1976 and 1981. This meant that Africans 
were only citizens to their homelands and not citizens of South Africa making them lose any right 
of involvement with the South African Parliament which had total control of the homelands. Even 
though the homeland administrators opposed this nominal independence and maintained their 
pressure for political rights for the country as a whole, Africans still needed a passport to enter 
South Africa. Any political protest, non-violent ones inclusive, received a penalty and during states 
of emergency which continued into 1989, arrests were made without trial. Some oppositionists 
were tried and/or sentenced to death or life imprisonment, like Nelson Mandela who was the 
leader of the ANC. (Beck, 2000, p. 125-155) 
The control over education was another critical apartheid element. According to the apartheid 
theory, the different racial groups needed different forms of education to develop their separate 
cultural identities. White South Africans had compulsory attendance in public schools. Coloureds7 
and Indians had their own public schools with non-compulsory attendance while African schools 
were mainly run by church missions, but even this was changed for fear that ideas of equal rights 
would be taught to the Africans. Bantu Education Act (1953) was introduced where the 
government’s position was that Africans should not be educated for jobs they would never be 
allowed to hold in white-ruled South Africa. (Beck, 2000, p. 131-133) 
When Nelson Mandela was finally released and the signs of threats to the dismantling of apartheid 
were sensed in 1990, the tense rivalry led to a speedy recruiting of more supporters to challenge 
the opposition party so as to accumulate the power that was needed to determine what post-
apartheid South Africa would look like. (O’Connor, 2011) In 1994 this power was gained and ANC 
got the majority rule in the first democratic elections changing government from the apartheid 
                                                            
7 People of mixed-race (Beck, 2000, p. 3) 
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system to that of the majority rule and making Nelson Mandela the first black South African 
president. (Berger, 2009) 
Mandela’s government took on the huge task of restructuring the civil service in an attempt to 
address the aftermath of apartheid by redirecting the national priorities. A new constitution was 
successfully negotiated and the Truth and Reconciliation Commission was set up in 1995. 
(Promotion of National Unity and Reconciliation Act 34 of 1995, 1995) The Truth and 
Reconciliation Commission was an initiative towards the unifying of the new South Africa. This 
commission was set up to investigate into past injustices committed during the apartheid era and 
to try and reconcile all parties involved so as to make the transition into a united South Africa 
easier. (Promotion of National Unity and Reconciliation Act 34 of 1995, 1995) 
In the same year, South Africa hosted the Rugby World Cup in which the country’s national team 
participated.  Despite the national rugby team having traditional associations with the English 
imperialists and Afrikaner Nationalist interests, thereby making it a ‘White’ sport, the Mandela 
government chose to support the team as a national team. (Vincent & Stevenson, 2010, p. 289-
294) In a sports award event just before the rugby tournament, Mandela emphasized the vision of 
the new non-racial South Africa where all could cooperate in its recreation. 
In 1999, South Africans went for their second democratic election with the ANC marginally 
increasing its majority making Thabo Mbeki President. (Niagara Falls review, 1999) In 2004 South 
Africa had its third democratic election, where Thabo Mbeki and the ANC stayed in power. (Xinhua 
News Agency, 2004)  In 2007 there was a power shift in the ANC when Mbeki lost presidency of 
the party to his former deputy Jacob Zuma. Thabo Mbeki later resigned as president of South 
Africa in 2008 after almost 10 years in office. In the 2009 South Africa went to the fourth 
democratic polls and the ANC won 65.9 percent of the vote leading to Jacob Zuma’s election as 
president. The Democratic Alliance, the biggest oppositional party, strengthened its position 
winning 16.6 percent of the vote. (South African Government information, 2012) 
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3.2 Post-Apartheid - from 1994 to date 
One of the most destructive activities of the apartheid system has been the underdevelopment 
and impoverishment of South Africa’s African people. Therefore any attempt at reconciling and 
creating an equal and coherent society was directly to confront and redress the economic realities 
of this legacy. (African National Congress, 1997, p. 7) Because of this, the ANC party has been very 
keen on the vision of a unified and progressive Rainbow Nation and thus taking on the task of 
rebuilding South Africa into a more inclusive and non-racial reconciled society. 
Some of the symbols used in the creation of the sense of oneness and unity of the South African 
people are; the metaphor of the Rainbow nation, the new national flag, the national anthem, 
court of arms and the Constitution. (South Africa.Info, 2012) 
The first government took advantage of South Africa’s hosting the Rugby World Cup in 1995 and 
used it as an opportunity to bring a sense of communal culture among South African people 
through supporting the national rugby team (Steenveld and Strelitz, 1998). Since creating a united, 
non-racial and equal South Africa and transforming the socio-economic situation in South Africa 
has been the most important aspect in the ANC government from the time they came into office 
in 1994 (Africa National Congress, 1997, p. 7), when South Africa hosted the FIFA World Cup 
tournament, the president of South Africa Jacob Zuma expressed this by putting significant 
emphasis on this fact in the opening speech. 
2010 was an opportunity for the government to encourage social cohesion through the football 
world cup hosted by South Africa. Football is still the sport of preference and identity association 
for the majority of South Africa’s population. (Cornelissen & Swart, 2006, p. 113) 
Initially, access to sport in South Africa was in part determined by economic conditions, making it 
difficult for the majority of black people, especially women, to gain access to good sports facilities, 
most of which were in white areas. The apartheid legacy had deprived townships of sports 
infrastructure, and they remained lacking in terms of sports facilities. (Chappell, 2005) 
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3.3 Social, racial and economic situation 
At the core of this Rainbow nation project was the alleviation of poverty in South Africa. The 
leadership started with grand economic planning which included Black Economic Empowerment, 
affirmative action, land restitution, housing projects, a Reconstruction and Development Plan and 
later the Growth, Employment and Redistribution Programme. The government also opted for a 
new liberal economy and the privatization of state assets. (Vorster, 2005) 
But despite all the effort, after 20 years of a non-apartheid regime, South Africa is still 
experiencing great disparities socially and economically, is still racially divided, and has developed 
into one of the most unequal societies in the world, with very high levels of poverty, carrying all 
the attendant risks. (National Planning Commission, 2011)  Almost 13 percent of the population 
lives in the so-called “first economy” with a European standard of living while almost 35 percent of 
the population live in poverty equal to that of other African developing countries. 10 percent of 
the population account for 55 percent of the total income, while 23 percent live below the 
national poverty line. (Ministry of Foreign Affairs of Denmark, n.d)  According to a Reconciliation 
Barometer survey conducted by the Institute for Justice and Reconciliation in 2012, 43 percent 
rarely or never speak to someone from another race (Institute for Justice and Reconciliation, 
2012).  The economic-empowerment and affirmative-action laws that are supposed to benefit all 
previously disadvantaged groups are being questioned by some groups, as coloureds8 claim that 
blacks often get priority. Coloureds also complain over their loss of status as second from last in 
South Africa’s old racial pecking order, to being right at the bottom. (The Economist, 2012) 
The fact is that there are still some inequalities in the South African society. One being the income 
of different groups, for instance white South African households in general have an income that is 
six times larger than the black South African households. Despite the fact that there has been a 
170 percent increase in the income of the average black households; they are still the group in 
South Africa with the lowest annual income. (BBC, 2012) 
                                                            
8 People of mixed races. (Beck, 2000, p. 3) 
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Another inequality in the South African society is the women’s inferior role in the society. Even 
though things are getting better, they still do not have quite the same job opportunities as men. 
Furthermore many are abused, because violence is often perceived as a natural part of a 
relationship, and the number of reported rapes, is one of the highest in the world. (Economist, 
2010) 
The background information has provided us with a base of knowledge about the history and 
current state of the social structures of South Africa. With the outset in the background 
information, it will be possible for us to move on to the first part of our theoretical framework. 
4. Theoretical Framework: Nation building theory 
This chapter covers the theories that form the framework of the project. Benedict Anderson’s 
theory of the imagined communities is presented, but complimented with Michael Billig’s theory 
of Banal Nationalism. To discuss nation building, it is not enough to look at the history and origins 
of a nation, which is why we have included the theory of Michael Billig which looks at nationalism 
in a present perspective. It is imperative to analyse the tenets of nationhood which are vital to the 
construction of national identities, political actors who attempt to create the nation’s image, the 
mechanisms of banal nationalism such as the media, culture and sport which are instrumental in 
the formation of an imagined community, the society, and the individual who helps in the 
maintenance of this imagined community. 
Furthermore the aspect of power relations is vital to our case and therefore Gramsci’s theory on 
Hegemony becomes relevant to use for analysing and understanding the power dynamics and 
imbalances, structures and different social classes existing in our specific context, South Africa. 
Therefore Kate Crehan’s interpretation of Gramsci’s hegemony will be used, also because she 
takes the theory further into how culture has an effect on power structures and identity. This part 
of the theory will be presented after the first part of the analysis. 
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4.1 The imagined community, nationalism and exclusion 
In this section we will look at the origins of nationalism, the nation and what constitutes it, and 
how it is an imagined entity. This is followed by a definition of how the creation of national 
identity happens in different ways and how the nation defines itself by differentiating itself from 
others by creating an ‘us’ and ‘them’ feeling. 
It is important to define some of the key concepts, and indeed it makes sense to make clear 
exactly what a nation is, and how the concept of nations has come into existence. Nations and 
nationalism is difficult to define and often, it is described as an ideology. (Anderson, 2006, p. 3) 
But Benedict Anderson prefers to classify it as a worldview and system of social relations and 
beliefs, relating it to “kinship and religion” (Anderson, 2006, p. 5).  Nationalism has to be 
understood by aligning it with the cultural systems that were before it – the roots, because it is 
from these same systems and against them that nationalism came into being. The relevant 
systems are the religious communities and the dynastic realms, both of which were relied on as 
frames of reference in the time before the birth of the nation. (Anderson, 2006, p. 12) 
Furthermore, Michael Billig states that before the birth of the nation, wars used to be fought to 
defend religious beliefs, political ideologies and honour. This now seems ‘barbaric’, and instead 
battles and wars are fought to defend nations, and their independence or territory. In fact, the 
whole world is divided into nations.  Anderson argues that there are natural ties in nations, 
something not chosen. He mentions skin-color, gender and birth-era as examples of things you 
cannot help or change. (Anderson, 2006, p. 143) 
While Billig states that objective criteria like language, religion or geography would be assumed to 
be the reason for creating a nation-state with certain boundaries, he argues that they are in fact 
not. Actually, the way borders and nations are divided are somewhat random, they come in all 
shapes and sizes and do not always represent a coherent division of language or religion. (Billig, 
1995, p. 23) Instead nations are constructed around subjective criteria, which Benedict Anderson 
describes as an “imagined community”, where it is the peoples’ psychological identity that creates 
the nation. (Billig, 1995, p. 24) The issues of identity could also explain the idea of nationalism. 
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Identity is not a thing, but a way of perceiving and understanding our communities and ourselves. 
(Billig, 1995, p. 60) 
According to Anderson, a nation is imagined in more than one sense. First of all, a nation is an 
imagined political community in the sense that the members of even the smallest nation do not 
know most of their fellow members, have never heard of them and will never meet them and yet 
an image of communion exists in each of their minds. (Anderson, 2006, p. 6) Secondly, the nation 
is imagined as limited, because even though it has stretchable boundaries, it is finite, and beyond 
the boundaries other nations lie. Furthermore, it is imagined as sovereign, because it was born in 
the age towards the 18th century when religion was declining and therefore no dynastic authority 
has or can claim authority over it today. Finally, it is imagined as a community because of the deep 
and horizontal comradeship it bears regardless of the inequality and exploitation that may prevail. 
(Anderson, 2006, p. 7) 
Billig describes Anderson’s theory about imagined communities as an oversimplification, and finds 
it necessary to add to the theory, that it is not merely a psychological identification on its own, but 
it is furthermore an ideological creation, which constitutes the nation. (Billig, 1995, p. 24) One 
cannot step outside the world of nations. Today it seems so natural to have a nationality, that it is 
almost as if it is a law of nature. (Billig, 1995, p. 37) 
National identity is constructed on two levels, one level is imagining the community, and the 
second level is to interpret and understand themselves and their nation, as well as interpret and 
create their own history. Besides being imagined communities, they are also ‘interpretive 
communities’. (Billig, 1995, p. 70) 
There are two ways of thinking of nations: “Nations as nation-states and nation as the people 
living within the state” (Billig, 1995, p. 24). This means that we are either talking about nation-as-
nation-states or nation-as-people.  Often they go together, because the principle is that nation-as-
people deserve to have their own nation-state. The linkage of nation-state and nation-as-people 
reflect the ideology of nationalism. Nationalism combines particular and universal figures. The 
particular in this case referring to the particular people or place specific to a country, and the 
universal referring to universal values such as liberty and equality. (Billig, 1995, p. 24-25) 
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Furthermore the “we” of a nation speaks a universal code of particularity, which enables us to 
declare ourselves as a nation. Imagining oneself as unique needs a name, and the name of the 
country becomes very important as well, since it is inscribed particular meaning, and there will be 
no other country in the world with this particular name. (Billig, 1995, p. 72-73) 
4.1.1 The creation of national identity  
Even though the concept of nations has been defined and the birth of nations has been explained, 
the identity of a nation needs further clarification. 
Sometimes the creation of a national identity depends on what comes first, either the state as a 
nation, or the people as a nation (Billig, 1995, p. 25). In South Africa it was evidently the state, 
which was created as a nation, and therefore the national identity is composed of differences 
within that state. This means that a national identity is created more outspokenly than in some 
other countries. But we need only to look back to the creation of the modern European nation-
states to look for how the national identity has tried to be created in a specific way: “During the 
heyday of nation-making in the eighteenth and nineteenth centuries many seemingly ancient 
traditions were invented.” (Billig, 1995, p. 25). This means that there are specific factors which 
become important when creating a nation. For example, as mentioned in the quote, it is an 
advantage if the traditions and rituals which are created to enhance the national feeling seem like 
they are old traditions.  What is ancient will easily give the impression that it is a natural or a 
given. If the traditions which are imposed or developed, take root in and adapt from older 
stereotypes, traditions and ancient myths, it will be easier to get a foothold within the new nation 
These traditions might not be South African, but maybe they are traditions within the Zulu or 
Sotho tribes, which are easily spread out through the rest of the nation, because they are 
recognizable. In the creation of a new sense of national identity it is important that the traditions 
are beginning to be thought of as South African and not just Zulu. (Billig, 1995, p. 26-27) Anderson 
refers to nationality, nation-ness as well as nationalism as “(…) cultural artifacts of a particular 
kind (…)[with] profound emotional legitimacy” (Anderson, 2006, p. 4). Once these artefacts are 
created they become modular and capable of being transplanted across different social arenas 
where they are mixed with similar varieties of political ideas and ideologies. (Anderson 2006, p. 4) 
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In the process of imposing or developing traditions and cultural artefacts, that which has once 
been, we must forget, and from now on only remember these traditions as South African. The 
remembering and forgetting different things can happen simultaneously. (Billig, 1995, p. 42) It is 
all a part of creating the collective memory for the nation. A creation which simultaneously means 
a forgetting of the history that happened before the nation was created. This means forgetting the 
origin of certain traditions and making them the nations own, which again leads to the traditions 
being seen as natural in the society. (Billig, 1995, p. 38) 
Furthermore Anderson argues that nations inspire love which is often profoundly self-sacrificing 
love; and this is manifested in many forms and styles through the cultural products of nationalism 
– music, prose fiction, poetry and the arts. Nationalistic products expressing fear and strong 
hatred are rare even among colonized peoples who would have every reason to hate their 
imperialist rulers. (Anderson 2006, p. 142) According to Billig, the people within the nations even 
tend to forget the violence and battles that led them to where they are. (Billig, 1995, p. 38) 
When defining our identity, we naturally distance ourselves from others. In the same way, we 
identify our own country by looking at others. (Billig, 1995, p.61-79) When we are depicting the 
nationalism of the other, it is nationalism, but when we are depicting the nationalism of ourselves, 
we see it as patriotism, although it is exactly the same rituals we perform. (Billig, 1995, p. 49) Since 
“(…) nationalism involves assumptions about what a nation is: as such, it is a theory of community, 
as well as theory about the world being ‘naturally’ divided into communities.” (Billig, 1995, p. 63). 
With this ‘natural’ division comes in- and out-groups, and it becomes important to create a 
positive social identity in the in-group. Groups compare themselves to others to achieve the 
positive identity, sometimes even creating positive stereotypes about themselves, and less 
flattering stereotypes about the out-groups. The flattering stereotype created about oneself is 
normally based on which dimensions of the national identity the people take pride in. (Billig, 1995, 
p. 66) As with the creation of all stereotypes, this involves the exclusion of the people who do not 
fit within the box. The stereotypes are selectively idealized. (Billig, 1995, p. 102) 
If national identity is brushed aside as yet another group identity, the specific meaning of and 
importance is lost. National identity is a form of life, and more than just a psychological stage or 
individual self-definition. The definition of one’s nationality does not rely on an individual memory, 
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but instead is a part of a wider system of nation-states within a whole world of nation-states. 
(Billig, 1995, p. 67 & 69) 
4.2 Banal and Hot Nationalism 
Even though it has been established that the process of creating a national identity results in 
distancing oneself from other nations, nations also have something in common. They celebrate 
and flag their own nation. This section covers ways in which nationalism is maintained in different 
ways like through language, sports events and everyday mundane activities. 
This celebration of nations can be many different things. Sometimes it is described as nationalism, 
and is associated with either the creation of new states or organizations and political parties 
connected to the extreme right wing. In some cases nationalism is something a country will 
outgrow, when it has formed itself as a nation. (Billig, 1995, p. 43) In the other cases nationalism is 
located on the outside; it is something exotic, a problem and the “(…) property of others, not ‘us’.” 
(Billig, 1995, p. 5). In fact, we often naturalize the daily nationalism and describe it as patriotism or 
loyalty. And only when flags are passionately waved, we consider it to be nationalism. Flags are 
used for communicating a message or sending a signal, and to be effective the recipients must be 
aware of the specific message and signal connected to the flag, but it does not need to have a 
direct emotional influence on the recipient. (Billig, 1995, p. 38-40) 
Nations are reproduced daily, within the world of nations. Symbols and assumptions are flagged 
on a daily basis. Even though the national flag outside a building does not attract attention, it is a 
daily reproduction of nationalism - hence the term ‘banal nationalism’. When Billig is talking about 
banal nationalism, it is in no way to say that this form of nationalism is benign. (Billig, 1995, p. 6) It 
is solely to distinguish this form of nationalism from the hot nationalism, which is the term people 
would normally think of, when referring to the extreme right wing, religious or violent nationalism; 
namely the form of nationalism where the act of nationalism is performed visibly. Days and events 
that visibly celebrate the nation are referred to as days of hot nationalism. Great national days of 
hot nationalism are often unforgettable, and participants are expected to display certain feelings. 
This emotional excitement is what by many social scientists is dismissed as patriotism. But, which 
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Billig defines as hot nationalism. But in-between the moments of hot nationalism the banal 
nationalism continues. (Billig, 1995, p. 45-46 & 55)  
All the forgotten or invisible reminders, such as the flag outside a public building are related to the 
national identity. “Having a national identity also involves being situated physically, legally, 
socially, as well as emotionally: typically, it means being situated within homeland, which itself is 
situated within the world of nations. And, only if people believe that they have national identities, 
will such homelands, and the world of national homelands, be reproduced.” (Billig, 1995, p. 8). 
Nations are expected to have national symbols, such as a flag and a national anthem.  Just like in 
South Africa, where it was made clear that: “(…) a national anthem and flag will be introduced by 
an act of the new parliament.” (Billig, 1995, p. 86). The flag and other symbols of nationalism, like 
the queen on our coins or the national bird on our bills are seen so often that people do not even 
notice they are seeing it, let alone ascribe the sight any particular meaning or feeling. (Billig, 1995, 
p. 58) Banal nationalism takes the nation for granted, because of these constant, but barely 
conscious reminders. 
4.2.1 Print language and sports events 
It is not just about anthems and the flags outside public building, but also the rhetoric of 
politicians and the media, where banal words in everyday life are required. (Billig, 1995, p. 93) 
As Nelson Mandela spoke on the election night, he evoked the feeling of us, by saying “My fellow 
South Africans – the people of South Africa.” and “We might have our differences, but, we are one 
people with a common destiny in our rich variety of culture, race and tradition.” (Billig, 1995, p. 
97). It is an extreme and memorable moment, but the words are simple. The words could have 
been used by any other president, but what makes them so memorable, is the context and the 
setting in which they are spoken. The use of the little word “we” when speaking to a nation, 
provokes a feeling of unity, and the person speaking to the nation also represents the nation itself. 
Also in the mass media it is a clear assumption, that the readers or viewers take part in the ‘us’. 
And at the same time if readers are not informed where a story takes place, it is safe to assume 
that is takes place in the homeland. (Billig, 1995, p. 97 & 116) 
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According to Anderson, languages have no birth date. Each language emanates from a horizon-less 
past, and nothing connects people more affectively with the dead than language. Language also 
suggests a special kind of modern community through songs and poetry. For example no matter 
how banal the words and mediocre the tunes in national anthems may be, there exists an 
experience of simultaneity in the singing. Billig argues that anthems actually celebrate and ‘flag’ 
the nations, just like actual flags do. (Billig, 1995, p. 86) 
The nation was conceived in language and not in blood meaning that one could be invited into the 
imagined community. (Anderson, 2006, p. 145) 
Billig argues that there are more ways to implicitly flag the homeland by the use of deixis9 in 
newspaper articles and speeches. When using this country and the country a flagging of the 
homeland is unnoticingly taking place, because even though no country is mentioned, it is clear to 
all that we are talking about our country. (Billig, 1995, p. 105-107) 
Furthermore, Benedict Anderson says, “…that a feeling of national community is produced by the 
knowledge that all over the nation people are performing that daily ritual of reading the same 
newspaper”. (Billig, 1995, p. 125) It becomes ceremonial, and when seeing the same copy of the 
newspaper in the street, the café and the train it becomes a constant and visible reminder of the 
everyday imagined community (Anderson, 2006, p. 35).  Home is more than a physical place, and 
the constant flagging, in whatever form, ensures that we do not forget our homelands and in fact 
reproduce the nation-state. (Billig, 1995, p. 108 & 127)  
According to Anderson, newspapers and novels facilitated the imagination of people in distant 
places living in the same measured, homogeneous, empty time. This is in a way similar to 
imagining an entire community moving together through history (Anderson 2006, p. 26).  
There is an essential link between the rise of capitalism and the development of print-as-
commodity. Communication and print technology, for instance, helped spread out national 
languages, consciousness, and ideologies across a wide area of land and people who did not 
                                                            
9 The reference by means of an expression whose interpretation is relative to the (usually) extralinguistic context of 
what is said, for example who is speaking, time or place of speech, gestures of speaker or current location of the 
discourse. 
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previously connect nor had any shared experience or identity.  And because the idea of the nation 
was not a religious but a secular one, the coverage of national consciousness was massive. 
Nationalisms have therefore the unique ability to connect multitudes through capitalist relations 
and modes of production. (Anderson 2006, p. 43) 
Another way of connecting multitudes is through political discourse, which is important, but not 
because of the influence of the politicians. It is rather important because they are familiar figures. 
(Billig, 1995, p. 96) The government represents the nation in two ways. They represent the nation 
as in stand for the nation and, on the other hand, as in depicting the nation. This means that in 
order to speak for the nation, the politicians must speak to the people of the nation. These two 
ways of representing the nation can happen simultaneously: “The rhetoric of hegemony, which 
elides the general and particular interest, elides the two types of representation. The particular 
party, or political figure, representing (speaking for) the general (national) interest, must represent 
(depict) in speech what is to be represented (spoken for).” (Billig, 1995, p. 98). 
Because our identity is constantly being flagged, through print and symbols, we do not forget our 
national identity. Also, the sports sections flag nationalism, and sports become of significance, not 
only to the player and the spectator, but invite the nation to celebrate wins and heroes. Some 
events attract more attention than others, and there are always sports events going on, and the 
sport section is an everyday feature. Even spare time and relaxation is often used for playing and 
watching sports. (Billig, 1995, p. 93 & 119-122)  
Billig describes how sport is masculine, and that the sports section is mainly aimed at a masculine 
audience. The sporting pages in the newspapers also repeat commonplace stereotypes of nation, 
place, race and especially masculinity. This means that whereas the sports pages in the 
newspapers appear to be flagging the homeland to the whole nation, in reality it is mainly aimed 
at men. There is an obvious resemblance between warfare and sports, and metaphors from war 
are often used to describe sports events, just as sport metaphors are used in politics. The idea that 
the teams represent the nations and battle for honour in international sport events makes it seem 
like more is at stake, than just winning or losing the game. (Billig, 1995, p. 119 & 123-124)  
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As we have now clarified the different concepts within the nation building and nationalism theory, 
we will move on to apply these to our speeches. 
5. Analysis: Nation building in South Africa 
In the following analysis we wish to investigate how Nelson Mandela and Jacob Zuma articulate 
their perception of how the national identity of South Africa is created and what the particular 
South African identity consists of. 
The first part of the analysis is divided into two parts. We will begin with an examination of the 
speech by Nelson Mandela, and follow it up with the speech by Jacob Zuma. Furthermore we will 
conclude the two subdivisions with each a part conclusion, in order to make clear which important 
aspects are revealed in the speech, and also, to have a fundament whereupon we wish to build 
the second part of the analysis. 
The second part of the analysis will be an investigation of the power structures and the hegemony 
expressed in the speeches, as well as in our results in the first part of the analysis.  
In addition to the part conclusions after the analysis of each speech, we will end the whole 
analysis with a small conclusion leading up to the discussion. 
5.1 Analysis of President Nelson Mandela’s speech  
In the following we will analyse the first speech. Nelson Mandela’s speech was held in connection 
with a sport event, where awards were handed out to different South African athletes. As such, 
the speech is not directly constructed for the Rugby World Cup, but deals with the impact of 
sports in South Africa, and the role of elite athletes on a more general level. However, the Rugby 
World Cup and the team are mentioned in the speech, and the importance of both is 
acknowledged. 
In the speech, Mandela describes the new South Africa as democratic, and explains that several 
sectors within the society contributed to the new beginning. Since this speech is from a sport 
event, the focus of the speech is the sport community, and the importance of sport and athletes 
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as part of the nation building process.  Mandela describes the elite athletes as role models, both 
inside and outside the field. He states that, hopefully, one day all the sports teams will be 
representative of the nation. Furthermore, he explains that with the new beginning, South Africa 
has developed a new sense of patriotism, and this new patriotism will be evident, both in their 
role as a host, but also in their support to the national rugby team.  
Applying the theory to the speech will result in an understanding of how sport in general is used in 
nation building, and how symbols reinforce nationalism. Furthermore, the analysis of the speech 
will highlight how the history, the nation-state and the national identity are imagined and 
interpreted. 
5.1.1“Undivided allegiance” - The imagined community of South Africa 
In the speech Mandela says: “(…)we can play and recreate together as South Africans in a country 
to which we all owe undivided allegiance.” (Appendix 1, Lines 12-13). One of the most important 
aspects of defining the nation-state is to imagine one another across the nation, as Anderson 
specifies. Although most South African people will never meet each other, they will have a 
perception of their fellow South Africans playing sports for recreation. So although they are not 
together in reality, they are together in the act of playing sports. According to Mandela sport has 
become a neutral common ground for the South Africans, and this creates an interactive sphere 
where people perceive doing sports as a means of recreation. The sports community, as well as 
the South African community in general, is an imagined community. If South Africans imagine 
sport as a natural part of the daily South African society and identity, then sport will evoke a 
feeling of belonging. This will create social cohesion around the act of performing a sport in South 
Africa. 
To “owe undivided allegiance” to South Africa, means, that across the nation the people identify 
themselves as South Africans, and together with their fellow South Africans have full loyalty to 
their country. If looking at what Mandela is saying, in the terms of Anderson, it creates a profound 
emotional legitimacy and it is this very fraternity that makes the South Africans have a 
comradeship with one another, although most of them have never met. 
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Mandela goes on to mention how all the South Africans deserve the respect of the nation, and 
that the nation remembers the sports events with pride. The respect of one’s nation is, at the 
same time, the respect from your imagined fellow South Africans. Since a nation is an entity, 
which would not be able to show affection for anything, it is implied that it is the people within the 
nation he is talking about, and the people who are showing this lasting respect. This can be a way 
of encouraging the sense of comradeship among the South African population. Furthermore it 
implies that the population of the nation is proud of its fellow South Africans who are performing 
these sports events. 
The pride in the national athletes and the national teams is an imagining about how the national 
teams are our teams, and all South Africans support them. That might not be the case, but when it 
is spoken out loudly, it is clear that as a South African and a part of the imagined community, one 
should support the teams and athletes.  
According to Mandela the new South Africa stands before “(…)a broader vision of a non-racial, free 
and vigorous sports community(…)” (Appendix 1, Lines 11-13). This is in line with Michael Billig’s 
concept of the need for a creation of a collective history when building a nation. The way the 
collective history is created, can be detected a lot in the speech, and especially when Mandela 
talks about the rugby team. Not everybody supported the national team before, but according to 
Mandela, from now on and in the future, everybody would. This is a rewriting of the history, and 
an attempt to create a positive history of the united South Africa. At the same time it is a collective 
forgetting of the past. While simultaneously remembering how the national teams are supported 
by all South Africans, the South Africans forget that there was not a collective South African 
support for the national teams before. This means that one part of the history is sought to be 
forgotten as a part of the rewriting.  
5.1.2 “A new spirited patriotism” - South African pride 
The pride in the national teams and elite athletes also gives ownership to all South Africans. The 
national teams belong to everybody in South Africa. It is our teams, and the South Africans pride 
themselves and identify themselves with the teams and the results they attain. An example from 
the speech is the pride with which the South Africans remember Elana Meyer’s achievements. 
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Elana Meyer is a long-distance runner who came second in the 10.000 meter run in the Olympics 
of 1992. Her achievement evokes a common South African pride, and not solely a local Albertinian 
pride. In the moment where Elana Meyer received her silver medal she was not merely from the 
town of Albertinia in Western Cape, but from the nation of South Africa. The people of South 
Africa were cheering for her as if they knew her personally. This is because she was South African, 
and therefor imagined as a part of the community, and although most of the people who were 
cheering for her would never meet her. 
Mandela seems to be assuming in the speech that the people of South Africa are ready to support 
all the national sport teams, such as the rugby team. Yet it might be a problem that he is 
suggesting that the poor black people of South Africa should naturally be supporting the all-white 
rugby team. It is questionable if such a support would come naturally to the part of the South 
African people who might not have access to play rugby themselves, because it is historically seen 
as a rich man’s sport reserved for white people. This means that rugby has a lot of connotations to 
the apartheid era, and maybe, for a black South African, this could seem like supporting apartheid. 
Nelson Mandela might have thought something along these lines as well, since he states later on, 
that South Africa is moving “(…)towards the day when all our teams shall be truly representative of 
our people.” (Appendix 1, Lines 55-56). This vision is very including of everyone in the nation. Our 
interpretation of this speech, is that Mandela is trying to create a new nation, where he is mixing 
old traditions with new politics. He would like for everything in South Africa to be representative 
of the people. This implies that there will be no more all-white rugby teams, or all-black football 
teams, but the teams will depict the composition of colours in the South African community. It is 
not clear whether he is just speaking about race and ethnicity, or whether he is speaking in 
general about the inclusion of everybody in the South African community. To attain a goal of the 
rugby team consisting equally of black and whites, it means that every South African needs the 
same access to sports, which was not the case in 1995. It is very visionary for a creation of a new 
common history, but nevertheless it does not mention how South Africa is going to overcome the 
challenges of the past. It might not be possible, simply to forget what happened during apartheid, 
and start the history over. 
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Mandela says in his speech that South Africa “(…) have developed a new spirited patriotism (…)” 
(Appendix 1, Line 48). According to Anderson, the rewriting of the history is often focusing on the 
positive things, and forgetting the evils, which have led the country to where it is today. In this 
perspective it seems that Mandela might be right in focusing on all the positive things, as we see in 
the quote above. Although Mandela says “patriotism”, in line with Michael Billig what is talked 
about, is nationalism. This is their new sense of a cultural artefact, which is created in the new 
country. That means that it is both a creation of a new history; the history where South Africans 
are spirited patriots, and at the same time it is the development of a national quality on which 
they pride themselves. Furthermore this spirited patriotism evokes a certain feeling of attachment 
to South Africa, and a self-sacrificing love by the people to their country. 
According to Nelson Mandela the creation of the national South African identity furthermore 
involves creating a new school-culture. Creating a culture where a specific kind of school is 
wanted. The new school will include everyone, and the normal thing in the new country will be to 
attend this school. It will break with the apartheid tradition, where only the whites had mandatory 
school attendance. As he says in the speech there is no room for marginalized youth, for whatever 
reason they might be marginalized. It can be questioned what will happen to this marginalized 
youth in the creation of a new national identity, if it is by choice they have chosen to drop out of 
the mainstream society. The idealizing of the stereotypical South African, as someone who is a 
part of this new school culture, is being made up as a part of the nationalism. This process also 
involves exclusion of whoever does not fit in this box.  
Mandela is trying to include everybody, when he is thanking them in the speech. He is thanking 
them for making the “new beginning” possible, although probably not everybody has contributed. 
He includes everybody in the nation, which we interpret will make everybody feel as a part of 
something greater, as a part of the new beginning. They will feel included, even though the group 
consists of millions of people. He is making the group feel smaller, by talking to them in this direct 
and inclusive manner. Mandela could be talking to a group of 10 people, where he would make 
everybody feel special, but in fact he is talking to the whole country, and he is still evoking the 
same feeling of specialness and gratitude, within the whole country. 
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5.1.3 ”Vision of a non-racial, free and vigorous sports community” - In- and out-groups 
Mandela says “(…) a broader vision of a non-racial, free and vigorous sports community is coming 
into being (…)” (Appendix 1, Lines 11-12). This can be understood as a definition of what Michael 
Billig calls the in-group. Therefore Mandela seems to be defining the new stereotypical in-group. 
The old in-group would possibly be defined as the opposite, because Mandela is implying that the 
old in-group was not free, it was racially divided and a fragile sports community, this is implied in 
the definition of the new in-group, which would be opposed to the old. Mandela’s definition of the 
new in-group is according to his interpretation, which implies that he is acting according to the 
principle about how all imagined communities are interpretive communities.  In order to create 
this in-group it is necessary for the “members of the group” to think of the group as real. 
Mandela’s definition of the in-group might not comply with the reality as it is at the moment of 
the speech, but by articulating it, he is making it real by the mere speech act. 
Mandela also emphasizes, that with the recent political changes in South Africa, the nation was 
now democratic, and has become an entity within the international sports community. South 
Africa has been included back into the international community, and can define themselves as a 
nation within the world of nations. Before they were excluded from the international sports 
community, but now, allowed back in, they are a part of the international community as well. The 
“us” was just South Africans before, but now, when South Africa is a part of the world of nations, 
the members of the definition of the “us”-group are now international citizens as well. 
Furthermore, from an international perspective it seems that South Africa was earlier defined as 
an out-group. This can be seen in the act of their exclusion from international sport events. 
Because they are democratic now they fit the stereotypical nation inside the international in-
group, and have been let back into the group. 
In order for Mandela to define ‘them’, he is distancing himself and the nation of South Africa from 
the period of apartheid. In the process of creating an “us”, Mandela automatically oppositions 
himself from “them” and what he is not. He is referring to the damage apartheid caused in the 
sports communities and to the athletes within; “(…) the abnormal practices of apartheid severely 
handicapped their development and stature, at home and abroad.” (Appendix 1, Lines 14-16). 
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Mandela is referring to the damage of apartheid as abnormal, which implies that the new idealized 
‘us’ will create a new normal within the sport community. 
As we have mentioned above, Mandela uses the word patriotism when talking about South 
Africa’s nationalism, which is what Billig defines as banal nationalism. Often people think of 
patriotism as something positive, and nationalism to something negative, but Billig emphasizes 
that patriotism is the same as nationalism. When South Africans refer to themselves, they use a 
more positively loaded word as patriotism, implying loyalty and love for the nation. Though 
Mandela uses the word patriotism, it is in reality still the same as nationalism; more specifically 
banal nationalism. 
Mandela appeals to the population; “(…) to commend you all for your contribution towards this 
new beginning, the new flag, the new symbols, the new anthems and the new sporting ethos.” 
(Appendix 1, Lines 17-18). This is an articulation of the creation of new cultural artefacts, which 
will later be integrated into the daily act of banal nationalism. It is made obvious by Mandela, that 
the symbols of nationalism are going to be a part of the everyday mundane life, and celebrated 
throughout the new unified nation. Over time these symbols will become something natural and 
necessary within a nation, although in the nation building process the symbols are evidently set up 
and constructed with the intention of creating something which will unify the people within this 
nation. It can be questioned if everyone has been contributing to ‘the new beginning’; either way 
Mandela is including all in the process. Furthermore, all of the national symbols Mandela mentions 
are artefacts contributing to the creation of a new national identity. These artefacts are over time 
going to be symbolizing the same for all South Africans. 
The new flag is a symbol of the new nation; the rainbow nation. Billig argues that a new flag 
should communicate a clear message of what it represents. In this way the message of the 
rainbow nation as non-racial should be a clear message of the flag. This is extracted from 
Mandela’s statement of the new flag and symbols as an essential part of the creation of the new 
nation, which he mentions to be non-racial and democratic. The old flag was connected to 
apartheid, underscoring why it is even more important that the new flag clearly states the new 
non-racial nation. The same goes for the new anthem. It is not coincidental what message the 
anthem conveys. The new anthem of South Africa is made up of parts of the official Afrikaans 
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anthem, and of the unofficial resistance song, which was used during the anti-apartheid struggle. 
This means that it has strong connotations to the anti-apartheid-struggle, and it will especially be 
inclusive of the black people, since they were the ones fighting against the oppression. 
Furthermore the new anthem is not solely in the original language, but has been divided into three 
different parts, in three different languages; in Xhosa, Afrikaans and English. This includes 
everyone in South Africa, since all national languages are used, and everyone will be able to join 
in, when it is being played. 
We interpret in the speech that according to Mandela, the national sport teams should also 
represent the nation, just like the anthem and flag.“(…) all our teams shall be truly representative 
of our people.” (Appendix 1, Lines 53-56) This is clearly a way to use sports and events for 
nationalism. Also it is clear that sport is being used as a political tool in this manner to build the 
new South African nation. 
The award event, to which the speech was written, was a manifestation of hot nationalism in the 
sense that it is the first in a number of recurrent sport events where South Africa gets on the 
pedestal to orchestrate its nationalism. This occasion was not just a sport event, but also a political 
manifestation of ANC’s vision. In this event the country and nationalism is being flagged openly. 
5.1.4 ”To serve our country” - Words and symbols as nationalism 
Mandela uses certain terms when addressing the people of South Africa. He uses terms like ‘we’ 
and ‘us’, which according to Billig evokes a certain feeling of unity among the population. Mandela 
is a representative of the government, but when he addresses the nation with terms like ‘we’, it 
creates a connection to the population and the relationship seems to be more equal. Furthermore, 
Mandela might be trying to create a closer connection between the population and the 
government. This can be seen in the articulation where he tries to link them; “(…) On behalf of the 
Government, and indeed all South Africans.” (Appendix 1, Line 20). We analyse that this way of 
trying to bring the government closer to the population can be caused by two different things. The 
first one could be a desire to create a closer relationship between government and population, 
which under the apartheid may have been neglected. The next thing is in order to build a new 
nation together with the population; it could be constructive to create a sense of responsibility 
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and engagement from the population in the process of nation building. Actually Mandela argues in 
the speech that they all owe it to the country, to take active part.  When mentioning the social 
problems in the country, he refers to them as “our social problems” (Appendix, Line 33) 
highlighting that all South Africans have a responsibility to help solve the problems. He does not 
blame anybody for the problems, but only focuses on how to move forward from here.  
Some sport events attract more attention than others, and some are clear examples of hot 
nationalism. This event, where the speech is from, celebrates the sport and the athletes as well. 
According to Mandela everybody in South Africa is invited to celebrate the heroes of the sports. 
The sports heroes in themselves become a symbol of nationalism. The influence of the leading 
athletes can be juxtaposed with the influence of the political figures, which Billig gives much 
importance. The athletes are not important because of the sport they are performing, but rather 
in the role as idols or role models or national figures for the South African people. The sport 
athletes become familiar figures, which the public relates to. They become something positive and 
it evokes a feeling of pride, common-ness, and of being South African. According to Mandela, the 
athletes are more than elite sportsmen, “The country expects much of its sporting figures, not only 
in the field of sport.” (Appendix, Line 30). It seems that in the process of the nation building, the 
sporting figures become important in dealing with social problems in spheres other than the 
sporting community. The many roles and functions of the athletes might result in their being 
overly burdened, because the government is putting pressure on them. In the case of South Africa 
it seems that Mandela is giving a lot of importance, and has many expectations, to the athletes 
and their role in the process of nation building. One can question if this role of sports athletes is 
becoming more essential under the process of nation building, than in a nation with a long and 
stable history. The leading athletes are not only of significance within the national sports arena, 
but also in the international context, because they represent South Africa in international sports 
competitions. 
Sport is often talked about in warfare terminology, which could imply that there is much more 
than sport at stake, as the athletes are the pride and diplomats of South Africa. Mandela is, for 
example, speaking of this in the following terms: “(…) to serve our country (…) ” (Appendix, Line 
59). The use of war rhetoric makes the role of the sports players seem more important. They are 
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not just playing a sport, but they become war heroes fighting for a good cause for their country. 
The whole nation celebrates the victories and takes pride in the sport team’s achievements. It is 
not only restricted to the teammates and the people watching the game from the sideline. 
Nevertheless Billig underlines that sport is dominated by masculinity, and reproduces the 
masculine stereotypes. This means that it is necessary to question whether Mandela’s speech is 
actually including everybody in the nation. Even though he includes both men and women and 
their sport achievements in the speech, the world of sport is dominated by masculinity, and many 
events, as well as the sports pages, are aimed at a male audience. Even though sport is aimed at 
the male audience, Mandela has an expectation that the South African nation as a whole will stand 
behind the national rugby team at the upcoming Rugby World Cup. He refers to the rugby team as 
“the magnificent 15” and emphasizes that it is essential that the population brings the right 
attitude and support during the tournament. In the speech he says: “This is the spirit with which 
our nation will be approaching the coming World Rugby Cup (…)” (Appendix, Lines 50-52). Here, 
Mandela is urging a sense of patriotism, and describes the team with words such as ‘magnificent’ 
in order to call for the celebration of the nation as an act of hot nationalism. 
Furthermore it seems important for Mandela that South Africa presents itself as a coherent nation 
towards the international community. This is important for the inclusion in the world of nations. 
Additionally it is essential for Mandela’s goals of building the nation, that the Rugby World Cup 
complies to the ‘international standards’, and it becomes important for South Africa to show that 
they are able to host international events. In this way, the event becomes more than just for 
creating good sports results. It is also a chance to prove themselves and the new democratic 
nation to the international community. 
5.1.5 Part conclusion 
Through Mandela’s speech sport is being addressed as a way to make recreation together, and 
this should lead to a larger sense of comradeship within the population. Mandela is trying to 
construct an imagined community where people unify around ‘our’ team and further tries to 
create a new common history through this unification. Moreover a support for the rugby event is 
encouraged, though this support can be difficult to reach, because of rugby’s connotations to 
apartheid. Mandela also emphasizes the importance of creating sport teams which are 
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representative of South Africa.  In a critical view, Mandela can be seen as constructing stereotypes 
when he refers to ‘a mainstream society’, this can lead to an exclusion of certain groups in the 
society which do not adapt to these stereotypes. In this way he is forging an in-group which is non-
racial and democratic and this in-group can be seen as constructed in the imagined community. 
Furthermore, Mandela emphasizes the aspect that the in-group is not just a part of South Africa, 
but is also included in the international society again. Mandela expects all South Africans to take 
part in the building of a new nation and the production of new cultural artefacts, though this 
participation may not be consistent with reality. Additionally he adapts the national anthem and 
flag to include several different ethnic groups. This is important in order to create a national 
feeling which is deep rooted. Politically seen, there may be a political agenda behind the speech 
because of ANC’s opportunity to manifest their visions and promote them. Mandela further 
chooses certain words in order to unify people, he says ‘we’ a number of times, which constructs a 
closer relation between the government and the population of South Africa. He also chooses not 
to ‘blame’ anyone for the past of the apartheid, though apartheid recently ended. Instead he 
focuses on the positive images such as the sport achievements and the athletes, which he portrays 
as heroes and role models. In a critical view, the speech also has war rhetoric, which makes it 
associates it with masculinity and thereby it can be questioned whether women are included. 
5.2 Analysis of President Jacob Zuma’s speech 
After the analysis of Nelson Mandela’s speech we will move on to analysing the second speech, 
which is set 15 years later. Jacob Zuma’s speech is a media statement from right before the FIFA 
World Cup in 2010. The speech is constructed specifically for the upcoming event, therefore 
football, as well as FIFA are the focus in the speech.  He welcomes the world to South Africa, and 
explains how pleased they are, to be hosting the event. He outlines the history of football, and 
stresses how it has always been an important sport to the South Africans. He thanks Nelson 
Mandela for his contribution to the new democratic nation. Also the FIFA president is rewarded 
for his faith in South Africa. Furthermore, he mentions the forgiving nature of South Africans, and 
how it has helped bury apartheid, and that the enthusiasm is as high as when Mandela was 
released from prison. 
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Zuma also talks about sports in general and its impact on the social cohesion, national pride and 
unity of the country, as well as specific social projects connected to the FIFA world Cup. 
Furthermore, South Africa is presented as a tourist attraction, with beautiful sites and friendly 
people. Towards the end, he speaks about international relations, and their importance to the 
South African nation.  
Like with the other speech, applying the theory will create a better understanding of sport as a 
tool in nation building.  The structure of the analysis will be the same as the previous speech. 
Nationalism, the imagining and interpreting of the history, nation-state and national identity will 
be the focus points of our analysis. 
5.2.1 “Our famous Vuvuzela horns” - The South African identity 
Right in the beginning of the speech, Zuma mentions the country of South Africa twice in one 
sentence.  The name of South Africa is important because there is no other country in the whole 
world, which is called by this name, this is the South Africa, and it is our South Africa. Zuma talks 
with a certain pride, especially because he is presenting the nation not only to South Africans, but 
to the “entire world”.  
When welcoming the world to South Africa, the president speaks on behalf of all South Africans, 
assuming that they are all experiencing the same identity. This feeling of one collective identity is 
an example of the imagined community. 
In the speech, Zuma says that South Africa was “(…) a nation that emerged from division and 
oppression in 1994, to a stable, united progressive non-racial constitutional democracy.” (Appendix 
2, Lines 24-26). In this statement he makes it seem like South Africa has evolved a lot since the end 
of apartheid. He does not directly say that the real history of South Africa did not start until 1994, 
when the nation was reinvented in a non-racial and united way. However, it is implicit that some 
of the things that happened before 1994 are not worth remembering and not a proud part of the 
history. In this way there is a creation of a collective history taking place, which also means a 
simultaneous forgetting of the gloomy past. It is a selective creation of a new history for South 
Africa. This point is further developed when he says the following: “At this point it is proper for me 
to acknowledge and thank our founding President and icon Nelson Rolihlahla Mandela, for his 
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visionary leadership and statesmanship.” (Appendix 2, Lines 36-37). If he thinks of Nelson Mandela 
as the founding president of South Africa, it implies that South Africa has only existed since 1994, 
and only when Nelson Mandela became the president, did South Africa begin. He does not 
completely neglect the fact that there was something before the new South Africa, but he does 
not perceive the past to contain anything positive.  Zuma actually describes the past as the ‘painful 
past’ (Appendix 2, Line 34) of South Africa, which has now been overcome. By doing so, he 
distances himself and his nation from what happened in the past. He cuts the past loose, and looks 
towards a different future. 
It is apparent that there is a desire to construct a new South African identity, which distances itself 
from the ugly past and aims for a non-racial nation. A repetition of these ideas eventually becomes 
common sense and with time it will be the accepted truth in the society. 
When emphasizing the pain of the past, it is a contradistinction to the present. He highlights the 
positive achievements he believes they have attained since the apartheid. In the speech, he says: 
“We were able to bury apartheid and work together to build a new non-racial democracy.” 
(Appendix 2, Lines 48-50). The specific remembering or emphasis on certain things is selected 
carefully, when creating a new nation, if you analyse it through Billig’s theory. Another way of 
remembering certain things is to change old local traditions into new national traditions. For 
example, Zuma mentions “(…) our famous vuvuzela horns (…)” (Appendix 2, Line 65). He gives 
importance to the Vuvuzelas as a South African instrument, but in reality the horn has its origin in 
the traditions of the Zulu and Nguni. The aim of bringing these ancient traditions into new politics, 
is to create a picture of a more natural society. Additionally Zuma is remembering a historical 
event of a first football match in South Africa, and relating it to where this physical place is now. 
This example shows the simultaneous remembering and forgetting. By saying that football is 
something which has an ancient tradition in South Africa, he is giving it much importance. He goes 
on to add that “Sport has always played an important role in our historical mission to build a 
united, non-racial and prosperous South Africa and a better world.” (Appendix 2, Lines 58-59). 
What he does not do, though, is relate all the other important aspects to this ancient sport of 
South Africa. He does not mention how the sport is mainly a black sport, for example, because it is 
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to be seen as a tradition within South Africa, and not as a black tradition within South Africa. He is 
creating football as an overall tradition in South Africa, which gives it more importance. 
When describing a collective South African identity, Zuma emphasizes certain characteristics, such 
as the “(…) spirit of forgiveness, tolerance and the ability to unite in diversity (…)” (Appendix 2, 
Lines 48-49). Along the lines of Anderson’s theory the new nation seems to forget their history, 
and especially the violent history caused by imperialistic rulers, in order to evoke some kind of 
national feeling. This may also be the case in South Africa’s situation because of their ability to 
‘forgive, tolerate and unite’.  
The international community has helped South Africa to rewrite their history, because they have 
helped them in their fight against apartheid. Zuma both mentions how they were helped in the 
fight against apartheid, but also, that they were banned from international football competitions 
by FIFA, because of apartheid in 1976. He thanks them for that action, although it was not 
perceived well by the government at the time.  
Zuma emphasizes all the changes in South Africa, and it seems very important to him to make 
clear how much has changed. Furthermore he speaks highly of the effects of the events on the 
nation building. This might be an example of a speech act and the idea of ‘when you say 
something, you do something’.  It could also have something to do with that what is the desired 
change in South Africa is not, in fact, happening, despite the efforts of the government and 
governmental institutions which are trying to create and maybe force these changes through. 
5.2.2 “Afro-pessimists” - In- and out-groups  
According to Billig there would be no nation, if the nation was not within a world of nations. This is 
what is talked about when Zuma mentions the support of the international community in the fight 
against apartheid. According to Zuma the international community has helped South Africa come 
to where they are now, which he is grateful for. He says “In June 1976, FIFA took a profound 
decision to expel apartheid South Africa from international football due to racism in sport. Thank 
you for that foresight and solidarity.” (Appendix 2, Lines 29-30). It could be indicated, how the 
international society created South Africa as an out-group, when they expelled them in 1976. 
Zuma seems to think it was necessary with this banning from international football, to put 
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pressure on the former government, and stress the need for change. The international community 
has not only helped with the anti-apartheid struggle, and thereby the creation of South Africa. The 
international community has also helped by providing South Africa with a positive in-group they 
can measure themselves against. They have set an example for South Africa in terms of what 
standards are acceptable if they wish to be a part of the in-group.  
Furthermore, he explains that it is the first time he feels that South Africa has truly been 
acknowledged by the international community. From this moment on, they are fully accepted into 
the international society. Zuma says that: “We knew from that moment, that South Africa would 
never be the same again.” (Appendix 2, Line 23). For him it is a confirmation of South Africa 
reaching their goal, and it is a point of no return. He is distancing the nation from the past, and 
that they would never again return to those past patterns of apartheid, which would exclude them 
from the international society. From this moment on, they are a part of the international in-group. 
Zuma emphasizes that for the first time in history the FIFA World Cup is hosted on the African 
continent. This implies that he is expanding the in-group to contain the whole African continent. 
He is including the whole of Africa in the success of South Africa as the host. He says: “(…) to make 
it a truly African World Cup.” (Appendix 2, Lines 75-76), which implies that the whole of Africa gets 
the opportunity to show their greatness, to the rest of the world. On the other hand he also 
delegates the responsibility to make the world cup a success to the rest of Africa. He addresses not 
only the South African and the international society, but also the rest of the African continent. 
The speech is presented to all the people who are interested in this football event, and not only 
South Africans. Furthermore he tries to include everybody in his speech, by addressing them more 
or less directly. He is welcoming the others and ‘them’ to his ‘own’ and ‘our’ country. He is 
creating a positive stereotype of South Africa as a country which is beautiful. He does not say that 
it is more beautiful than other countries, but by mentioning it, he makes sure, that what South 
Africans pride themselves with, is their beautiful country.  
Given the history of South Africa, they have little to lose and a lot to gain, by showing their country 
off in a positive way. Since apartheid, which was not well accepted by the rest of the world, they 
now have an opportunity to show off, the changes which have occurred since the end of 
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apartheid. Zuma highlights all the bad things that happened in the past, but which are now 
completely changed within South Africa. On several occasions in the speech, he mentions, what a 
free, equal and non-racial society South Africa is today, but also mentions the evils of apartheid. 
This means that the in-group can be analysed to be including three levels; the South African non-
racial democratic state, the African continent, and the international society. 
Zuma is evidently trying to distance himself and South Africa from the negative stereotypes which 
have apparently been made up about South Africa and the ability of South Africans to host this 
event, and maybe in general. He says: “When Afro-pessimists and others expressed doubts at 
certain points along the way (…)” (Appendix 2, Lines 42-43). A part of the new out-group is the 
afro-pessimists, and Zuma is trying to reverse any negativity and hostility towards South Africa as a 
host-nation. Zuma is making an effort to prove that South Africans are no longer the stereotype 
the rest of the world had created. In the same breath he also says that not everybody has been 
hostile towards South Africa, and that this is a very important step. 
Zuma is creating a flattering stereotype of himself, and the nation, which he represents and speaks 
on behalf of. When a flattering stereotype is created, it is created with the characteristics in mind, 
on which a nation prides itself the most. This means that South Africans apparently pride 
themselves the most on their ability to unite in their diversity, their tolerance and their ability to 
forgive the past. Furthermore he creates a ‘we’ of himself and the rest of South Africa, when he 
says that people “(…) are truly pleased and humbled to host the world in our country (…)” 
(Appendix 2, Line 12). He takes it for granted that all of South Africa feels this way, even though it 
might not be the case. Perhaps not everybody in South Africa will receive the world with open 
arms, because of the way the international society had excluded South Africa in the past. In this 
way, Zuma’s presumptions about South Africans’ humbleness and happiness to host the world 
cup, can be seen as something which is imagined and interpreted in his own way, and based on his 
aspirations.  
When Zuma is creating this stereotypical image of the South Africans today, as humble, tolerant, 
able to forgive etc. it is an image different from the South Africans 20 years ago. Furthermore he is 
trying to prove that South Africa in itself has changed to something more positive. It is evident that 
it is not enough for South Africa just to host the event, but that they would like to prove to other 
 40 
countries that they possess some qualities that are attractive, and thereby create a positive 
stereotype of themselves as a nation. In this case a nation that is also good at playing football. 
5.2.3 “The love of football” - South African nationalism 
Zuma explains that “Sport has always played an important role in our historical mission to build a 
united, non-racial and prosperous South Africa and a better world.” (Appendix 2, Lines 58-59). 
Sport has been used as a tool in the nation building project of South Africa, and it has become a 
symbol of nationalism because of this fact. Though sport is important to the nation building, Zuma 
emphasizes the significance of football.  In the following quote it is made clear, that football is 
something that South Africans play as a tradition when he says that: “The love of football in this 
country dates that far back.” (Appendix 2, line 19). However, football can be both banal and hot 
nationalism. When played on a daily basis, for instance for recreation through social projects, or as 
a spare time activity, it is banal nationalism, while large events become acts of hot nationalism. 
On a daily basis the South Africans might not give much attention to their heritage sites, never the 
less they are symbols of the South African culture, and could be considered banal flagging of the 
nation. In the speech, Zuma speaks highly of the different heritage sites and tourist attractions, 
and the sites are made visible as arenas of hot nationalism.  
Another symbol that Zuma mentions in the speech is the flag. “The South African flag has become 
the most popular item on the shopping list of South Africans, and this augurs well for nation 
building.” (Appendix 2, Lines 53-54). This is banal nationalism, as South Africans are buying their 
own flag on a daily basis, and the mere act of buying a flag is not considered to be a nationalistic 
action. Furthermore it is not necessarily passionately waved or even visible even though people 
own a flag. Never the less, it becomes hot nationalism when connected to a specific event, and 
especially when Zuma refers to the explosion of the national pride as a benefit of the World Cup 
tournament. In reality though, the nationalism does not only take place within this event, or 
because of this event, it is a constant factor in the daily life of every South African, it is simply 
made visible through the hot nationalistic flagging during the event. 
As mentioned, the outbursts of patriotism are really to be seen as nationalism. Zuma claims that 
this special feeling, which was happening right at that moment, due to the world cup, had only 
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been felt once before in South Africa, and that was when Mandela was released from prison. The 
event clearly marks what is called hot nationalism, and it is most definitely an event to flag the 
nation. The flagging is not just to South Africans themselves, but also to show the other nations 
and the rest of the world a positive side of South Africa. One of the most important symbols of the 
world cup becomes the national team ‘Bafana Bafana’, which Zuma describes as being; “(…) ready 
and is in fighting form.” (Appendix 2, Line 66). By mentioning how good the team is, and urging 
the people to show their national pride, and flag their country in acts of hot nationalism, Zuma is 
interpreting that the imagined South African community has a larger sense of pride caused by this 
event. 
In the beginning of the speech Zuma states on whose behalf he is making the speech, which makes 
it clear to the reader whose point of view he is taking, and who he claims to be representing. He 
says that: “On behalf of the Government and people of South Africa, it is my great honour to 
welcome the teams, soccer fans, tourists and the entire football fraternity to our beautiful country 
South Africa.“ (Appendix 2, Lines 9-11). Here Zuma evokes the feeling, that he is indeed speaking 
on behalf of all the people, but in reality it could be his own interpretation of the imagined 
community of South Africa. He will not know for sure, if what he is saying represents the people, 
and is actually the commonly accepted reality, or whether it is his own interpretation. 
He furthermore uses a lot of positive adjectives about South Africa, which is a way of celebrating 
and flagging the nation through words. By praising both the nation itself and the tournament with 
extraordinary positive words, he makes a contrast to the way he is describing the past. For 
example he says that we need to: “(…) ensure that this nation never returns to that painful past.” 
(Appendix 2, Line 34). As mentioned this is a way of distancing the nation from the past and 
highlighting the change and the present. The value laden words represent Zuma’s interpretation of 
the history. 
Zuma addresses not only South Africa, but also the entire world. He does so, on behalf of the 
nation, which means he both speaks for and to South Africa. He sometimes speaks on behalf of 
himself as well, by starting the sentence with ‘I’, but he mainly says ‘we’. The use of ‘we’ incites 
unity among the South African people. He furthermore mentions ‘the nation’, ‘the country’ or 
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‘our’ and ‘ours’, without telling exactly what he is talking about, which means that, there is a lot of 
use of deixis taking place as well. 
“Almost all sporting codes in our country such as rugby and cricket have made a contribution to 
build social cohesion and human solidarity.” (Appendix 2, Lines 60-61). In this quote from the 
speech, Zuma is referring to different sports as creating social cohesion and presiding over 
qualities which have nation-building effects. Thereby he juxtaposes football with both rugby and 
cricket, and claims that they have the same qualities. 
Zuma says that: “It is clear that millions of our people have waited for years and look upon this 
tournament with hope, pride and a sense of belonging.” (Appendix 2, Lines 56-57). Somehow Zuma 
assumes that most people have been waiting for this tournament with excitement and pride, but 
according to Billig sport is mainly male dominated and not as accessible to women as it is to men, 
and that in general sports have a masculine connotation. This makes it questionable whether the 
excitement leading up to the FIFA World Cup is the same for everybody in South Africa, or 
whether the difference between the sexes might be representative of differences between more 
groups in society. 
There is a resemblance between sports and warfare. This is included in the speech, when Zuma 
mentions the South African results so far: “Our national team Bafana Bafana is ready and is in 
fighting form. We beat Guatemala last week and Denmark yesterday. That is a sign of things to 
come!” (Appendix 2, Lines 66-67). There is some symbolism in this and it is the ultimate call of the 
nation-state being about war against the other nations. There is not only pride in the role of being 
the host country, but also in the national team and their skills on the football field. 
5.2.4 Part conclusion 
In the speech Zuma highlights the positive changes in South Africa, and clearly distances the new 
democratic South Africa from the old apartheid South Africa. The history is both being forgotten 
and remembered all at once, in the sense that Zuma interprets the past as mainly negative and the 
present as all positive. This distance between the past and present also creates new in-and out-
groups. The democratic non-racial South Africa is a part of the in-group, both in the African society 
and the international community. On the other hand the out-groups are the ones that do not fit 
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into the box of positive stereotypes which Zuma articulates. The characteristics of the people in 
the out-groups are that they are pro-apartheid and/or they are afro-pessimists. 
The event can be seen as containing acts of hot nationalism, and Zuma states that the national flag 
has become one of the most important items. He also presents the South African tourist 
attractions and heritage as sites with words which celebrate these sights as places of hot 
nationalism. Another act of flagging the nation is the way he describes the nation, the people and 
the up-coming event with very positively loaded words. 
Zuma’s words also emphasise the imagined community of South Africa. He speaks on behalf of the 
entire population, interpreting South Africa as a united society with a collective identity. 
Furthermore he uses warfare terms to describe the national team and their accomplishments, and 
it is evident that Zuma expects much from the event. Both the role as the host and as a competitor 
in the sport evokes the feeling of nationalism. 
With this second part conclusion we have made clear, how the speech articulates the national 
identity and hot nationalism as social constructs. 
6. Theoretical framework: Hegemony 
As mentioned earlier, we are going to expand our analysis to include the analysis of hegemony, 
which will indicate how the power structures are, within the socially constructed nation of South 
Africa. 
To supplement Billig’s theory about banal nationalism, and Anderson’s theory about imagined 
communities, we will look into the theory of Hegemony and counter culture.  Michael Billig and 
Benedict Anderson’s theories are focused on how the nation is a social construct, but do not take 
the power structures of this construct into account. With Kate Crehan’s take on Gramsci’s theory, 
it will be made clear how power structures and hegemony will affect the culture, symbols and 
identity. 
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Gramsci’s concept of hegemony shows how the different classes are social constructs.  While 
hegemony is focused on the class struggles and how power is exercised and constructed through 
ideologies, the focus on the nation is how it is constructed by individuals’ imaginations. 
In order to understand the concept of hegemony it is important to take culture into consideration, 
which is why we begin this theory chapter by explaining what definition of culture we take our 
point of departure from. 
6.1 Cultures 
According to Kate Crehan, culture is a complex and diverse concept. Cultures have been seen as 
different systems which are not always homogeneous and free from conflicts. Despite this, it is 
emphasized that cultures compose ‘patterned wholes’ and that culture presents discrete and 
bounded entities. (Crehan, 2002, p. 37) Furthermore several complexities are found in the study of 
culture;“(...) the societies around whose study anthropology emerged as a discipline (in modern 
parlance, societies of the south) are characterised by a fundamental opposition between ‘tradition’ 
and ‘modernity’.”(Crehan, 2002, p. 37). Although this above mentioned assumption on culture is 
not used much anymore, there still lies valid reflection in it. 
The complexities of the term culture are bounded upon many different aspects. It is a concept in 
constant change, which through time has been related to the ideas of different periods such as the 
enlightenment-, the nationalism- and the romantic period. It has mainly been understood as ‘a 
peoples way of life’. (Crehan, 2002, p. 39 & 40) Johann Herder builds on the concepts of culture 
and points to culture as not being a singular dimension. There is not only one culture in a country 
but several different cultures consisting of different social and economic groups. Besides that, 
Herder emphasizes that culture is bounded to time and that different times have different 
cultures. (Crehan, 2002, p. 40)  
A nation can be seen as containing one or several cultures; “(...)[the] underlying idea of cultures as 
bounded universes of the same type as nations, to which individuals ‘belong’ in the same way they 
do to a particular nation.” (Crehan, 2002, p. 46). This relation between culture and nations with 
the individual as the actor in between becomes relevant when addressing the issues of 
nationalism. The individual can be seen as an interpreter of his/her own culture, and that 
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everything inside a culture should be seen as actor-oriented interpretations. In this way a certain 
culture must be seen in that culture’s own eyes. (Crehan, 2002, p. 47)  
Symbolic systems inside cultures have been set up, and it is emphasized that “The positional 
meaning of a symbol derives from its relationship to other symbols in a totality, a gestalt, whose 
elements acquire their significance from the system as a whole.” (Crehan, 2002, p. 48). Certain 
symbolic systems can be representing the culture of a whole group’s culture, and this symbolic 
system possesses its own logic, which it acts according to. Meaning that different human beings 
belonging to different symbolic systems act according to different logics.  
This way of thinking is giving much credit to the different aspects inside a culture. 
“In its broadest sense, ‘culture’ refers to the whole range of human activities which 
are learned and not instinctive, and which are transmitted from generation to 
generation through various learning processes. Often the physical products of human 
activity are included under the term as ‘material culture.’” (Crehan, 2002, p. 48). 
Extracting the essence of this hypothesis, people act according to their cultural systems or 
symbolic system’s logic, and only the human instinct are not decided by a cultural heritage. The 
individual person is not giving a lot of faith in his or her ‘own will’. Furthermore, culture is seen as 
something collective, people share culture no matter how many people they are and how 
geographical separated they are. People belonging to one culture are able to communicate and 
interact with each other, without being misunderstood in their behaviour and communication. 
Moreover, they are sharing a common cultural identity. They know their culture’s traditions, 
religions and beliefs and can separate these traditions from other cultures. In this way culture 
becomes something which is socially learned and not inherited through genetics. It is learned 
through one’s upbringing and based on the knowledge from the earlier generations. It shows 
culture as knowledge, a knowledge which people act according to. They survive and reproduce on 
the basis of this knowledge and they ‘transmit their culture’ through generations. (Crehan, 2002, 
p. 55) 
The transmission of culture is not only possible inside the same culture when you look at the term 
of ‘hybrid culture’. Hybrid culture contains people who do not belong to a single culture. They are 
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‘hybrid entities’ which have been put together; of things which often look like they do not belong 
together. An example of this could be a culture which is composed of an indigenous culture and a 
western colonialist culture. (Crehan, 2002, p. 60) 
A newer sight on culture is Roger Keesing’s rethinking of culture, where he divides culture into 
four different systems; adaptive systems, cognitive systems, structural systems and symbolic 
systems. (Crehan, 2002, p. 42) Here, culture is also seen as systems. Clifford Gerts also emphasizes 
this when he explains the system of culture as “(…) a historically transmitted pattern of meanings 
embodied in symbols, a system of inherited conceptions expressed in symbolic forms by means of 
which men communicate, perpetuate, and develop their knowledge about and attitudes towards 
life.” (Crehan, 2002, p. 43). Again culture is given much importance as a system people inherit, and 
act according to. 
6.2 Hegemony 
As explained, there is usually more than one culture within a nation, and according to Billig, that 
goes for identity as well. Often a particular identity is imposed on the nation. A specific way of 
thinking becomes the dominant one, and it replaces other conceptions. The dominant part of 
society becomes representative for the entire nation and the national essence, and the nation 
becomes hegemonic. The achievement of this hegemonic power often turns out to be the 
triumphant to claim for the national language to be their language and the defeat of other 
national groups and thereby suppression of those people’s languages, traditions, customs and 
norms. (Billig, 1995, p. 27) Billig describes it this way: “Thus, national histories are continuously 
being re-written, and the re-writing reflects current balances of hegemony” (Billig, 1995, p. 71). In 
the worst cases hegemony can lead to hegemonic struggles, which can possibly result in civil war. 
(Billig, 1995, p. 85) 
When moving into Gramsci’s theory of hegemony many aspects appear. Gramsci uses the term 
‘subversive’ in order to define the actors in hegemony. Subversive is the group of people which is 
positioned in a negative class position. One example is people in a negative economic situation. 
This group of people is aware of its ‘enemies’ and identifies the enemies as ‘signori’. These 
enemies are the opposite group to the subversive, the better economically positioned group and 
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the ones in power. The subversive group sees everything deriving from the state as signori, for 
example the civil servants. Because the subversive group does not have the ability to understand 
the state as the real ‘enemy’ they see the signori, who represent the state, as their enemies. 
(Crehan, 2002, p. 99-100) This missing ability to relate to the state or visualize the state is caused 
by a blurred ‘consciousness’ of the people’s own history. People are missing insight into their 
history and a ‘generic hatred’ towards the signori is a product hereof. 
Furthermore, Gramsci defines two superstructural levels; the first level is the civil society where 
the private sphere is found, and the second level is the political society where the sphere of the 
state is found. One of the actors inside these two levels is functioning as the dominant group. 
“These two levels correspond on the one hand to the function of ‘hegemony’ which the dominant 
group exercises throughout society and on the other hand to that of ‘direct domination’ or 
command exercised through the state and ‘juridical’ government.” (Crehan, 2002, p. 102). 
Furthermore, the dominant group has certain tools that are used in the function of the hegemony. 
The intellectuals are one of the tools. They are the ‘deputies’ of the dominant group and are 
referred to as the ‘subalterns’. They exercise the subaltern functions of the social hegemony and 
political government. The ‘subaltern functions’ are built on two things; the first one is the 
‘spontaneous consent’ which is given from the people. This consent derives from different 
historical aspects and is given to the dominant group by the ‘masses’ because of the dominant 
group’s position in society. This position has been reached on the basis of their production of 
goods and exercise of power through time, which has led to the dominant group inheriting ‘the 
confidence of the masses’. The second aspects is ‘the apparatus of state coercive power’, which 
‘legally’ practices discipline on groups which do not comply with the system. An apparatus for the 
society made for cases where ‘crisis of demand’ and missing ‘spontaneous consent’ will appear. 
This is a way to ‘raise’ and discipline the people. (Crehan, 2002, p. 102) 
This way of defining the dominant group in the aspect of hegemony has also been referred to as; 
“(...) the state(in its integral meaning: dictatorship + hegemony) (...)” (Crehan, 2002, p. 103). 
Furthermore, Gramsci has been seeing the ‘normal’ exercise of hegemony as force and consent 
which complement each other, without force being the dominant one. It is still emphasized that 
hegemony is a fluid term because it specifies the problem of power, how different power relations 
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are constructed and reconstructed which leads to inequality between the dominant group and the 
masses. (Crehan, 2002, p. 104) 
Furthermore, Gramsci points to the lacking abilities of the intellectuals, which is bringing about the 
inequality in the society. The inequality is forced because the subaltern people do not have the 
ability to present a cohesive picture of the world they live in. This world, which is ruled by the 
dominant group, is only seen from the perspective of the dominant group. An alternative to the 
dominant perspective is needed in order to challenge the hegemonic system otherwise the 
situation will remain the same. Especially because it is the responsibility of the intellectuals, who 
have the skills to challenge the hegemonic system, the change and challenge should come from 
them. The subaltern people and the intellectuals have their own way of seeing the world, but it is 
not a joined view and thereby not effective in the objective of creating another view on the world 
than the perspective from the dominant group. Still the need for a ‘counter-hegemonic’ view 
exists. (Crehan, 2002, p. 104) 
The subaltern culture is also unable to produce ‘effective, genuinely transformative, political 
movements’ and is, in that case, unable to produce a ‘conception of a subaltern social group’. The 
problem is that this conception cannot go on after a certain point, it will only be able to move on 
from that point if the subaltern group takes the power from the dominant group, otherwise the 
conception is limited. This means that the development of the subaltern culture will be limited as 
well, and reliant on their access to power in the society. (Crehan, 2002, p.105) Studies of subaltern 
groups have had their critic, but “(...) the term subaltern as a way of referring to colonized peoples 
and subordinated groups in the postcolonial world remains popular.” (Crehan, 2002, p. 124). 
Gramsci has also been focusing on ‘folklore’, which has normally been seen as ‘ an expression of 
the spirit of the people’. Folklore has, earlier on, been related to a romantic aspect, as an 
‘authentic reflection of the soul of a nation’, but Gramsci did not see any romantic dimensions in 
folklore. Actually he saw folklore as something related to the culture of the dominant class and as 
something ‘contradictory and fragmentary’, because it only represented the culture of the 
dominant class. (Crehan, 2002, p. 105-108) 
Gramsci relates the folklore deriving from the dominant group to the system of religion. In 
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religion, as with folklore, an uncritically common sense is ruling, which people act according to, 
without questioning or criticizing. In religion there is a single common sense, and like religion, each 
culture has its own common sense. The common sense is a product of history, and ‘a part of the 
historical process’, meaning that common sense is in constant change and constantly being 
modified and adapted to the dominant group. This common sense is a challenge that the counter-
hegemony needs to fight against. (Crehan, 2002, 114) 
6.3 Counter-culture 
Expanding on the concept of hegemony one must look to its actors involved herein; the 
intellectuals, as earlier mentioned. “(...) an intellectual being; a person possessing or supposed to 
possess superior power of intellect.” (Crehan, 2002, p. 131). 
Gramsci does not agree with this. He believes that the real focus should be on the responsibility 
that comes with the knowledge of being an intellectual. The intellectuals should produce and 
impart knowledge into others. In Gramsci’s view, intellectuals do not fulfil their role in the society. 
Their role is essential in the process of constructing new cultures. With the term new cultures, 
Gramsci is referring to a counter-culture, which he calls proletarian culture. This counter-culture, 
or proletarian culture, is, in Gramsci’s perspective, a ‘successful achievement of a socialist 
revolution’. (Crehan, 2002, p. 128-131) The way of creating a counter-culture is complex and it will 
meet challenges. But Gramsci emphasizes that the counter-culture will be “(...) totally different 
from the bourgeois one and in this field too class distinctions will be shattered.” (Crehan, 2002, p. 
129). This is not to say that the counter-culture or subalterns will not be able to produce culture at 
some point, but there will be difficulties when the workers will be seated in the role of power.  
Looking further upon possibilities for the counter-culture, Gramsci points to a human view where 
all men are equal. “There is no human activity from which every form of intellectual participation 
can be excluded: homo faber cannot be separated from homo sapiens” (Crehan, 2002, p. 132). This 
means that all humans own the intellect to become an intellectual, but not all humans have the 
possibility because of their position in society. The intellectuals are positioned in a role where they 
can have an influence on the dominant group, but according to Gramsci, they are not exploiting 
this possibility. 
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According to Gramsci, all different classes possess their own group of intellectuals or they will 
through time create their own intellectuals. The intellectuals are in this way not forming a social 
class of its own. But the intellectuals seem to ally themselves with other intellectuals from other 
classes in a common ‘system of solidarity’. In this way there is a corporation between the 
intellectuals across the different social classes. (Crehan, 2002, p. 134) 
Gramsci emphasizes the need for a larger responsibility which the intellectuals should put upon 
themselves, and are focusing on their ability to unify people and create cultural popular mass 
phenomena. Herein also the ‘capability of modifying’ culture such as new cultures, which contains 
‘hybrid combinations’. (Crehan, 2002, p. 156) 
Having explained the concepts of hegemony and counter-culture, in the next section we will use 
them to analyse our cases. 
7. Analysis: Hegemony and Counter-culture 
This section will look at how the traces of the culture definition, hegemony and counter-culture 
are evident in the speeches. This is done in order to establish the power relationships, the 
dominant group’s actions and the hegemonic structures in the South African society. Furthermore 
we want to analyse if there are other motives behind the speeches, as well as hidden agendas 
other than the encouraging of people to take action in the process of nation building. 
7.1 “Uniquely African spirit” - Several cultures within one nation 
South Africa is a very heterogeneous society. In the aspect of Crehan’s thoughts about a society 
containing not only one culture, but several cultures, South Africa comes forth as a good example. 
The heterogeneous society hence has an extra need for nation-building, and to find something 
which they can jointly unite themselves around. This is where sports and events come into the 
picture. According to both Mandela and Zuma sports serve as a common ground where everybody 
can come together despite their differences. Zuma is referring to a ‘uniquely African spirit’ in his 
speech. This has a hint of cultural hegemony, because it seems that he is trying to impose one 
single culture on a society, which is very heterogeneous. However, South Africa’s uniqueness is 
constructed around the idea of the Rainbow Nation. The rainbow nation could be understood, 
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from Social Constructivism’s view, as a constructed culture; a culture invented for the purpose of 
accommodating everyone. 
The change from the once dominant culture apartheid to the building of the rainbow nation 
occurred in a short time, and maybe not much attention was paid to what this could have 
demanded from the people within the nation. There may not have been room for other ideas and 
perceptions of how the South African society should be constructed, than the one of the rainbow 
nation.  One of the country’s expectations on the leading sport athletes was that they assist with 
tackling some of the social problems in the society by helping to reintegrate the so-called 
marginalized youth from violent acts and drug abuse into the “(…) mainstream of society (…)” 
(Appendix 1, lines 34-35). Much as it is a positive step, the term mainstream raises some 
questions. What is this mainstream, considering the diversity of the South African society? Can a 
mainstream norm really exist? According to Crehan the dominant group will always create a 
system where discipline is imposed upon subversive groups that do not comply with the system. 
Yet according to the principles of the rainbow nation, one single mainstream society should not be 
enough. Crehan further emphasizes that there is never one single culture in a country but several. 
This creates challenges to the dominant groups system which normally imposes one culture on the 
rest of the nation; the group’s culture. Creating an ‘apparatus of state coercive power’ and acting 
according to a single culture will be a challenge in the perspective of the ideology behind the 
rainbow nation because this may mean that in the process of creating a homogeneous society, an 
exclusion of some subversive groups is taking place. 
As can be seen in the case of South Africa, President Zuma is, in his speech, urging the South 
African people to change the culture. A lot of change has taken place since the times of apartheid 
which means that the culture within the nation has changed as well. Johann Herder, cited in Kate 
Crehan, emphasizes that culture is bounded to time and that different times have different 
cultures.   There has been a rapid need for the change of norms and culture for South Africa to be 
able to be allowed into the in-group of the international community. This change of culture has 
not only been in the international context. The rhetoric of change of culture at a national level has 
been an important aspect of the nation-building project in South Africa.  The goal since 1994 has 
been to create a culture, which everyone can feel they are a part of, as opposed to the apartheid 
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era where the nation was divided. The government of Mandela, which in this case became the 
dominant group, made an effort in working towards this goal of creating a new identity and ‘new’ 
cultural artefacts despite there always being a lot of different groups, and thereby a lot of 
different cultures. 
This means that the culture has not naturally formed itself over time, but has been a planned 
effort of the dominant group in the society. Zuma also emphasizes that in his view the goal of 
creating a non-racial and democratic state has been reached. Zuma might be right in the 
statement of South Africa as a non-racial and democratic nation on paper, but when looking at the 
inequality between economic, social and racial groups, this statement can be questioned. As made 
clear in our background chapter there is still a large division between the income of black South 
Africans and white South Africans, as there also was during the apartheid. In this way the crux of 
the matter lies in how one interprets the definition of a non-racial, free and democratic state.      
It is not possible to look at symbols without looking at the context wherein these symbols are 
originating from. When Zuma is talking about the flag of South Africa, it is important for the 
nation-building aspect, that what people connect with the flag is unity and social coherence, 
despite the heterogeneous society. This means that the flag needs to represent everybody in the 
South African nation. One of the ways in which this is can be seen, is through the colours of the 
flag. The flag is multi-coloured, which has different meanings to different groups, which means 
that everybody can relate to the flag. Furthermore the Y in the middle of the flag represents the 
unity of the two previous groups. (South African Government Information, 2009) The dominant 
group, in power in South Africa is responsible for constructing these national symbols and cultural 
artefacts. According to Anderson once these artefacts are created they become ‘modular’ and 
capable of being transplanted across different social arenas where they are mixed with similar 
varieties of political ideas and ideologies as is evident in the South African case where some of 
these symbols and cultural artefacts have been used in sport since their creation in 1994. “The 
South African flag has become the most popular item on the shopping list of South Africans, and 
this augurs well for nation building.” (Appendix 2, Lines 53-54). In the creation of the new South 
Africa these symbols have been invented, but over time they may have come to have a common 
symbolic value, which is why Zuma can make these associations with the flag. Therefore one can 
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argue that the dominating culture has had time to root itself into the South African society, from 
the time of Nelson Mandela’s speech, to the time of Jacob Zuma’s speech. 
7.2 “Your contribution towards this new beginning” - Spontaneous Consent 
In South Africa the creation of a new dominant group happened through a sudden change of 
power. The spontaneous consent is essential when a new dominant group is created. The new 
government in South Africa can be seen as trying to obtain the spontaneous consent from the 
population through nation-building. If the dominant group is not able to obtain the confidence of 
the masses, the apparatus of coercive power can discipline the subversive groups, which do not 
comply. Instead of forcing the people to comply, the government is trying to get the spontaneous 
consent from them, through nation-building exercises (making the history and traditions ancient, 
creating a common system of symbols etc.). One of the ways they are trying to obtain the 
spontaneous consent is to offer a better alternative than the previous dominant group did. We see 
this when Zuma says: “We are doing so in a free non-racial society with a Constitution that 
enshrines human rights to ensure that this nation never returns to that painful past.” (Appendix 2, 
Lines 33-34). The alternative that he offers can seem so good, compared to the previous dominant 
group, that the people of South Africa will feel compelled to give their spontaneous consent. 
In the beginnings of the speech, Mandela calls upon all South Africans to reinvent together a non-
racial and free sports community “(...) in a country to which we all owe undivided allegiance.” 
(Appendix 1, line 13). One can argue that Mandela is able to beseech the South African people in 
this way because the dominant group, Mandela’s government, has gained spontaneous consent. 
This, Crehan would argue, gives the government a better possibility to implement their power 
successfully because they have the confidence of the masses. This makes it possible to get people 
to act according to the political agenda; complying with the government’s wishes. (Crehan, 2002, 
p. 102) The exercise of power is not something put up for discussion, it is expected that the 
masses comply, since they have already given their spontaneous consent. However, considering 
the South African apartheid history, it is not certain that Mandela has the confidence of the 
masses and thereby he may not be able to expect that people feel ‘undivided allegiance’. 
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This imposition of a possible government agenda is also clearly evident when Mandela says with 
certainty, that in the future everyone will support the national teams as opposed to during 
apartheid when we assume there was a lack of support. The way Mandela says it, sounds as 
though the individuals do not have a choice, but to support the national teams. 
He further on urges the nation to support the rugby team though it has earlier been associated 
with the white South African elite. This, he is probably able to do because despite the negative 
connotations and associations rugby has in South Africa, it remains a part of South African history. 
For that reason Crehan would argue that people may give their spontaneous consent and hence 
support for the sport, because, again, the dominant group, Mandela’s government, has decided to 
make it part of the collective history. Also, when Mandela appeals to the people in the same 
speech, “(…) to commend you all for your contribution towards this new beginning (…)” (Appendix 
1, Lines 17-18). He takes it for granted that people have been an active part in the whole process 
of choosing of symbols, which represent them. This too is a way of using their spontaneous 
consent. 
Zuma is continuing Mandela’s thoughts of the new and free state with room for everybody. In this 
way, we can argue that, it will be easier for him to get the spontaneous consent, because he is 
building his regime on top of something already established. Mandela could have chosen to make 
some kind of reversed apartheid, but what he did, was to try and include everybody, both black 
and white. This means that he could get the spontaneous consent from a larger number of people, 
instead of just black South Africans. Perhaps getting a spontaneous consent from a varied group of 
people helped establish his power. This makes it easier for Zuma as well, since the power is 
already established by Mandela to some degree. Zuma is in a way just building on top of what 
Mandela had already established; “At this point it is proper for me to acknowledge and thank our 
founding President and icon Nelson Rolihlahla Mandela, for his visionary leadership and 
statesmanship.“ (Appendix 2, Lines 36-37). 
Mandela refers to South Africa as becoming democratic and therefore becoming a part of the 
international community. According to Crehan this can be related to the dominant way of 
thinking. The dominant group, which is now Mandela’s government, has adopted the democratic 
system deriving from the international community. The international community is, in their own 
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context, a representation of a dominant group exercising their own hegemony. In this way, 
Mandela imposes democratic values deriving from the international society on the population of 
South Africa.  
An example hereof can be seen in 1976 where South Africa was banned from international 
football competitions because of apartheid. This can be interpreted as a way of the international 
society exercising their power through ‘the apparatus of state coercive power’. The dominating 
power, which is the international community, made it a demand for the other nations to comply 
with some standards, which they had laid out for the world of nations. South Africa needed to 
change their way of ruling their nation in order to be allowed back into the society. With the 
abolishing of apartheid, it may be interpreted that South Africa was giving their spontaneous 
consent to the international community. Zuma describes the relationship to the international 
society with words such as appreciation and support. 
As mentioned earlier Mandela expects that the people of South Africa feel ‘undivided allegiance’ 
towards their country. People might not distance themselves from this ‘undivided allegiance’ 
because, according to Crehan, they have inherited an ‘uncritical common sense’. This sense is 
something constructed from history and derives from the country’s folklore, which is based on the 
folklore of the dominant group, and not questioned by the rest of the population. In this way 
Mandela does not appear to be dictatorial, because people lack the critical common sense to 
question where the nation’s folklore derives from.  
Mandela says in the speech that South Africans “(…) have developed a new spirited patriotism.” 
(Appendix 1, Line 48). According to Crehan uncritical common sense is constantly being modified 
and adopted to the dominant group, therefore we can interpret this as the new spirited patriotism 
Mandela is referring to. It is created within the new nation, but has been modified from the old 
system. Furthermore, patriotism can be seen as deriving from folklore and thereby the support of 
the sports team can be seen as based on people’s unreflective decision. 
Furthermore Zuma’s government as the dominating power can be seen as the one to decide the 
identity for people, and in return spontaneous consent is expected. One of the ways for the 
dominating class to impose a certain identity on the people is by creating folklore. This means that 
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if Zuma’s government manages to create some kind of folklore to be followed mindlessly by the 
people, they are able to attain more power in creating the identity of the South African people. 
Zuma states in the speech: “Today we pay a special tribute to all South Africans. It is thanks to 
their spirit of forgiveness, tolerance and the ability to unite in diversity, that we were able to bury 
apartheid and work together to build a new non-racial democracy.” (Appendix 2, Lines 48-50). 
Here apartheid is being buried, put away and forgotten. The question is if the forgiveness, 
tolerance and ‘burying of apartheid’ are based on an uncritically common sense of the people, and 
if Zuma is trying to create a South African identity on these principles. Furthermore it can be seen 
as a way of trying to create a new history on new principles. 
Another example of the re-writing of history is the act of thanking FIFA now for being banned in 
1976. In 1976 the government in power did not see it as something positive, but since the change 
in the power structures, the action of banning is looked upon differently. It is now seen as an act 
of help for the people who fought against apartheid. Obviously they were fighting against the 
government in power that was not in favour of FIFA’s banning of South Africa from international 
football competitions.  
The dominating group decides what is written in history. This is clearly seen in the way that Zuma 
does not consider the history before 1994 as containing anything good or positive. He 
continuously refers to this history with negative value laden words, such as “painful”. Since the 
dominant group influences and in a way decides what is positive and negative, Zuma and his 
government decided that the time before 1994 was a negative period and after 1994 a positive 
period. He highlights this by using positive words about the time from 1994 to the present. 
However, for the government that were in power during the apartheid era, the history and 
connotations of what is positive and negative may be seen differently. This just underscores the 
fact that it is the people positioned in power who have an essential influence on how history is 
written. 
Though he refers to the white people in the apartheid era with negative words, he still 
acknowledges their economic importance to South Africa implicitly in the speech. By speaking of 
the ‘bilateral relations’ to the international community, it can be seen as if he is addressing the 
trading industry and the people in power of the industry. The people in power of the industry are 
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a group of the white South African elite. This way of addressing the elite of the country is in 
opposition to the thoughts of the counter-culture based on the working class and it may 
reproduce a pattern of the apartheid regime. Furthermore he uses some words, such as ‘bilateral 
relations’, which may be of an academic character that not all South Africans are able to 
understand.  
7.3 “Our teams shall be truly representative of our people” - Counter-culture 
When Mandela states in his speech “(…) towards the day when all our teams shall be truly 
representative of our people (…)”, (Appendix 1, Lines 55-56), this can be seen as a counter-culture 
reaction. If the new government is seen as a new counter-culture to the old apartheid government 
and originating from the working class, they would have problems fulfilling the former 
intellectual’s functions. This is because they had been excluded from the production of culture 
before and now they have to learn the subaltern functions. This could be why Mandela is 
emphasizing and looking forward to the day when the sports teams will be representative of the 
new South Africa. 
Looking at Mandela’s government as a counter-culture one would argue that they have already 
produced a number of cultural artefacts, although Crehan emphasizes that it is difficult to produce 
culture in the beginning of the establishment of a new culture. One of these new cultural artefacts 
is the new national anthem. This anthem includes parts in English, Afrikaans and Xhosa. In this way 
it also includes the culture of the former dominant group. This decision may have been taken, with 
the purpose of making everyone able to communicate without being misunderstood within the 
South African society. The anthem represents a hybrid culture, which often is composed of an 
indigenous and a western colonialist culture. 
The sports people are represented as intellectuals in the sense that they have similar functions to 
that of the subalterns. In creating a counter-culture the intellectuals’ functions extend out of the 
area of sport into other spheres such as the social arena. Furthermore, Mandela refers to, for 
example the rugby team as the ‘Magnificent 15’. By using such qualifying words, he is emphasizing 
the importance of their role in the nation building process. An example hereof is the rugby team 
and Elana Meyer which can be seen as the subalterns. They are the deputies of the dominant 
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group and exercise subaltern functions. Elena Meyer is being used as an example of the pride of 
the nation; praised as a hero. She is referred to as an ambassador and a role model. In this way 
she represents the subaltern group, because she is being used as a deputy, an intellectual, of the 
dominant group. Though she may not be aware of the position as a subaltern figure she is 
exercising a subaltern function. She becomes a governmental tool in the way that the masses can 
relate to her easier than they would to the government, thereby gaining their confidence, which is 
one of the subaltern’s functions. 
On the other hand Zuma does not mention the athletes and their responsibilities in order to create 
new cultures, although it is a very important point in Mandela’s speech. This can imply that the 
dominant culture is more integrated in the society in 2010, and there is no longer such an 
important need for the sport athletes to form new cultures as intellectuals. 
In the following part conclusion we are going to sum up the important aspects of our analysis. 
7.4 Part conclusion 
The change from apartheid to the new democratic nation has been rather rapid, and so has the 
change in culture. However there is never just one culture within a nation and it makes it difficult 
to construct one culture that fits all. Acting according to one culture makes it difficult for the 
system to excise the power, and at the same time it eliminates certain groups. 
The culture of South Africa has not transformed naturally, but has been planned by the dominant 
group in society. The dominant group is responsible for creating new cultural artefacts, and these 
are capable of being transplanted across different social arena and can contain political ideologies.  
Through nation building the government obtains the confidence of the masses, which is essential 
in order to implement their power in society. However, due to apartheid, it is not certain that the 
government hold the confidence of the masses, which is something Mandela takes for granted in 
his speech.  He furthermore adopted the democratic system, which derived from the international 
hegemony; an international hegemony that also exercised its powers when banning South Africa 
from international sports competitions.  
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A new patriotism has been developed on the basis of folklore. This derives from the dominant 
group and is based on an uncritical common sense. Zuma also uses the folklore, by creating an 
image of the history before 1994 as a negative.  This is an example of how people in power have 
influence on the rewriting of history. The Rainbow nation can be seen as a counterculture 
originating from the working class, and it has already produced a number of cultural artefacts such 
as the national anthem. These artefacts include several cultures and represent a larger hybrid 
culture. 
All people are equal and have the right to become intellectuals, but in the case of South Africa 
there might be difficulties because there are social and economical inequalities.  However, the 
sport athletes can be seen as excising subaltern functions and are being used by the government, 
in order to reach the confidence of the masses.    
As we have summed up the final results of our analysis, we are ready to move on to the 
discussion. 
8. Discussion 
In the following chapter we will be discussing the different approaches taken by President Nelson 
Mandela and President Jacob Zuma in their speeches. We will discuss the kind of thoughts behind 
their respective speeches and how they are trying to unite the people of South Africa. This also 
means that we are going to look at the possible implicit agenda which can be hidden in the 
speeches. 
Afterwards we will be looking at the aspects that are not addressed in the speeches, but may have 
an important bearing on the process of nation building. This involves the issue of gender in the 
South African society when creating a nation through different sports activities and events. 
Furthermore the aspect of how different social classes are being affected under this process of 
nation building will be discussed. 
Following this we will be looking at the relationship between the international community and 
South Africa. We will discuss how certain parts of the speech can be seen as suggesting inclusion of 
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South Africa into the international community and also which steps were taken in order to reach 
this inclusion. 
Finally we will look at how the South Africans maintain their national identity in their daily lives 
and if the feeling of national unity can be maintained after the end of the big sport events. 
8.1 Mandela and Zuma’s approaches 
In order to reveal the possible hidden agendas in the speeches, and that there is more to them 
than meets the eye. We find it necessary to compare their respective focuses, especially since they 
are written 15 years apart. In the two speeches, it is evident to see that the thrust in each is 
different. 
Zuma for example, reflects quite often on the painful past of the apartheid era and stresses the 
fact that South Africa is now a non-racial society, while Mandela’s speech is almost devoid of the 
apartheid era. Perhaps the choice to leave out the emotional past for Mandela is a tactic for the 
reconciliation process because focusing on the past would suggest the maintenance of the old 
division between the different ethnic groups. This maintaining of the division could have been 
counterproductive for the nation building project. 
On the other hand, Zuma’s approach can be seen as creating an ‘out-group’, the apartheid era. This 
makes a distinction to the past, because they can distinguish their culture from the past’s culture. 
It also unifies people because all people in the present South African society can see themselves as 
a member of the in-group. The by-product of using this approach, can be that some people fit into 
both the out-group and the in-group. It might not be beneficial for the nation-building if the 
painful and sensitive memories of the apartheid era are constantly being brought up. 
Furthermore, it could be easier for Zuma to refer to the past because the time gap is wider than 
when Mandela was in power. This is because the wounds from the apartheid era are not as fresh 
as at Mandela’s time and thereby the chance of evoking a feeling of vengeance between the 
population is not high. 
Zuma in one way seems to be stating that South Africa has reached their goal in ‘burying 
apartheid’ and creating a non-racial democratic nation and further gives much credit to Mandela’s 
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work. Zuma also talks about the FIFA World Cup as marking a point for the South African society to 
never return to the past and that South Africans have not felt such ‘enthusiasm, joy and 
excitement’ since Mandela’s release from prison. However, though the Rugby World Cup was 
happening in between the release of Mandela and the FIFA World Cup, Zuma chooses not to 
mention it in his speech. This could be interpreted as not giving much credit  to Mandela’s work 
with South African rugby and especially the Rugby World Cup, and also perhaps not being entirely 
in favour of rugby itself for its past associations to apartheid, though some would see the Rugby 
World Cup as the first event which unified people.   
In order to look at Mandela’s and Zuma’s approach to building a nation, one must consider the 
actors in the process. This brings us to the white elite of South Africa. Before the abolishment of 
apartheid, rugby was a sport played and seen only by the white South Africans, but that changed 
when apartheid ended. Thereby the black South Africans were ‘officially included’ to take a part in 
the sport. It is puzzling that the white South Africans did not put up much of a fight to maintain 
rugby as a white man sport. This could be because the white people were now a minority in South 
Africa, and because of the ‘damage of the apartheid’ which they could be blamed for, they kept a 
low profile in order to ‘survive’. It seems that the white South Africans had swapped apartheid for 
a greater popularity of rugby. (Grundlingh, 1998, p. 76) Furthermore, Mandela’s government’s 
choice to embrace rugby, may have been for the purpose of entering into cooperation with the 
white South Africans. A good example of this is how he used Francois Pienaar, the captain of the 
rugby team, as a subaltern, and it seemed that Pienaar was also well aware of his responsibility as 
a  ‘role-model’ for the new government. (Grundlingh, 1998, p. 70) This can be seen as a 
representation of an equal cooperation between the white elite and Mandela, and especially that 
he did not take advantage of Pienaar without his awareness. 
The interest in cooperating with the white South Africans could have been for the economic 
interests of the nation but also peaceful reconciliation lies in the ability to appease and maintain 
the Whites while uplifting the rest of the masses. Unfortunately even after the end of apartheid, 
there was still an elite existing of white South Africans that were in charge of the most of the 
private industry. ANC needed to prove their worth after the end of apartheid as a new government 
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and thereby where dependent on the people in charge of the economy, the white elite. 
(Grundlingh, 1998, p. 76)  
By talking about bi-lateral relations to the international industry, Zuma can also be seen as building 
bridges to the people in charge of the private industry. Though it is long time since apartheid 
ended, the people in charge of this industry is still the white elite and thereby South Africa is still 
economically dependent on that group and needs to include it into the society. One can therefore 
argue that it is this same social inequality that maintains the South African economy but 
undermines its nationalism at the same time. 
8.2 Gender and Class in sport 
When both Mandela and Zuma are talking about their respective sports, they are solely talking 
about it in the terms of ‘rugby’ and ‘football’. It is never mentioned how it is, in fact, male-rugby 
and male-football, but this lies implicitly in the speech. The absence of a gender perspective might 
reveal something about the gender structures in the South African society. 
Both rugby and football are visibly male dominated and therefore the question arises if women are 
being included into the sports and their events. If these sports are used for building a nation it 
does not make sense that t half of the nation of South Africa is being excluded. Some critics have 
said: “(…) if an effective gender agenda is to be realised as an outcome of mega sporting events, 
then careful attention needs to be paid to policy formulation, implementation and evaluation.” 
(Pillay & Salo, 2010, p. 7). Nothing point towards South Africa addressing the issue of gender in 
their nation building process, which means an active inclusion has not been taking place under 
these sports events. This becomes particularly evident when one looks at the speeches. 
The positive aspects of creating an active inclusion of women into the sport events could have led 
to a better image for the nation building project. If the women were visible in the planning of 
these sports events, maybe it would shine through to the development of strategies and the 
structures throughout the South African society. (Pillay & Salo, 2010, p. 8) 
The absence of women in sports is, perhaps, not entirely South Africa’s fault. The international 
community could be partly to blame as can be seen from FIFA’s president’s comment on including 
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women in football; “Sepp Blatter, graciously conceded that women’s soccer would be a good thing 
and that women soccer players should dress in more feminine clothes like ”tighter shorts”.” (Pillay 
& Salo, 2010, p. 8). Here the president of FIFA can be interpreted as not taking women’s football 
seriously, and when the president of FIFA comes out with such a statement, it is concerning how 
the perception of women as an included part of international sport events will ever change. As a 
public person for an international organisation, he may be expected to be a role-model for gender 
equality, but unfortunately this statement could lead to the reinforcement of the existing patterns 
of gender inequality in South Africa. When suggesting that women wear ‘tighter shorts’, it is 
objectifying. 
In all masculine sports there may be a need for something to measure against, in order to define 
the masculinity. This means that not only does the sport become masculine because it is for men 
only, but it becomes masculine because they are creating a distance between male and female. In 
this way the sport establishes itself as masculine. (Pillay & Salo, 2010, p. 9) This way of excluding 
women from sports can have the consequence of women’s lack of desire to connect to sports. This 
will further give complications in the perspective of nation building through sports, because if 
women cannot connect to the national sports team, then they are not able to feel the same 
coherence and nationalism as the men. 
Not only the subject of women in sports is left out of the speeches, but the class aspect is not 
addressed as well. Zuma states in his speech that South Africa will benefit from the FIFA World 
Cup. Others have also emphasized that it will create jobs, and remove some of the negative 
stereotypes in society. A lot of resources was spent on preparing the country for the FIFA World 
Cup, for instance the improvements in infrastructure. However, it has been argued that many of 
the infrastructural improvements were made specifically for the world cup and thereby will not 
benefit the local communities afterwards. Actually only a small group, the elite will benefit from 
the improvements. (Desai & Vahed, 2010, p. 155-157) 
It can be argued that in order to change the outcome of such a major sports event to something 
positive, all social classes need to benefit from it. Both physical and psychological changes need to 
take place in order to help the reconciliation process. Social and economic inequalities are clear, 
and resources must be directed to the poor areas. But the perceptions of different sports must 
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also change, so they are not perceived as a ‘black’ or ‘white’ sport. (Höglund & Sundberg, 2008, p. 
815) This is how a sport event in the perspective of nation building should take place, but it can be 
questioned if it happened in the case of South Africa where maybe only the elite class benefited. 
The benefit of the elite can further be seen in peoples “(...) protest against the extravagant 
expenditure on the 2010 World Cup while the demands of the poor were ignored.” (Pillay & Salo, 
2010, p. 5) The core of the matter is, whose wish it is to host these two major sport events. It 
seems evident, that the lower class in the country probably would prefer that the economic 
resources spent on the sport events were spent on something which benefited all classes. It may 
seem unfair to the lower class that the government uses a lot of economic resources on a sports 
event, if they only benefit the elite of the country. Economic resources used other places may bring 
more development than the outcome of the sport events. Furthermore one can argue that the 
hosting of these events may widen the gap further between the classes. Moreover, the equal 
access to the sport events can be questioned because many from the lower class may not even 
afford to buy tickets for the games and the national items, they might not own a television in order 
to see the game or benefit from the infrastructure which are built around the football stadiums. In 
this way the lower class is left out of the sport of football, which under the apartheid period, was 
originally a sport mainly played by the black lower class. The sport is, in this way, under the sport 
events, being taken away from the lower class, and instead of being a tool to make everybody 
socially coherent, it creates a greater cleavage between the lower and upper class in the society. 
The lower class are yet again being excluded. 
While sport can help bring different classes together, it can also have the opposite effect of 
reinforcing the stereotypes they have of each other. In the encounter between the different 
classes, negative things can occur. This could happen at the sport events where the classes are 
meeting maybe for the first time. If something negative happens it would contribute to widening 
the gap between the classes by reinforcing the prejudices that may already exist between the 
groups. (Höglund & Sundberg, 2008, p. 812-813) In this way there is much at stake in the first 
encounter at the sport events between the different groups of South Africa and the future 
relations between the groups. 
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8.3 South Africa and the International Community 
Although we have touched upon South Africa’s role within the international community in the 
analysis, we wish to further develop upon how they represent themselves to the international 
community, and look into their purpose of presenting themselves the way they do. 
“In trying to present a sanitised view of South Africa on the eve of the World Cup, the 
ANC Government followed a pattern of well-established state behaviour in countries 
where international sporting events with a worldwide audience were to be staged. 
Thus pre-Olympian suppression of dissidents had occurred in Berlin in 1936, Mexico in 
1968, Moscow in 1980 and Seoul in 1988.” (Grundlingh, 1998, p. 73). 
Here the government of South Africa can be seen as importing international ideas of how to host 
an event by the incorporation of best practises for international sport events. The rugby 
tournament could be seen as the year where South Africa was recognized as a part of the ‘western 
world’. (Steenveld & Strelitz, 1998). If the new rugby image of South Africa was inspired by 
international ideas and also got recognised by the western world, one can question whether the 
ideology of the rainbow nation of South Africa was also built around international or western ideas. 
If the nation was built on western/international ideologies, it also raises the question of whether 
the creation of the rainbow nation took the context of South Africa into consideration, if not, then 
it would be almost the same as replacing one western system, the apartheid, with another. 
Either way, whether rugby was created on the ideas from the international society or not, a 
creation of a new ‘face of rugby’ in South Africa was needed. Because South Africa just got a new 
non-racial government, rugby needed to project a more positive image in order to be let into the 
international sport community. As a national team they needed to be connected with the new 
government instead of the old apartheid regime. (Grundlingh, 1998, p. 68 & 69) This new 
international need may be the reason why rugby was promoted for all races. It can seem that both 
Mandela and the rugby union had interest in creating a more inclusive national team, but one can 
also question the motives for this new image. A British journalist noted the following: “‘The 1995 
Springboks are politically correct, user-friendly, polite and accessible, they offer daily photo 
opportunities, attend regular press conferences that provide stage-managed sound-bites’.” 
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(Grundlingh, 1998, p. 70). The creation of the new image of the rugby team in South Africa can be 
questioned; whether it was based on the rainbow nation’s ideologies or if it was just a way to be 
included back into the international community. The core matter is if the rugby union was creating 
this image for the international community, or for the people of South Africa. One might expect 
that a national rugby union representing the whole of South Africa should always act according to 
the wishes of their population they are representing, and not according to the international 
community. 
Moreover, the whole opening ceremony of the Rugby World Cup has been criticised for showing a 
fake image of South Africa. The ceremony shows South Africa’s old history, tribes and traditions 
from the eighteenth century, and nothing about the current society. (Grundlingh, 1998, p. 74) This 
creates a fake image towards the rest of the world and does not show the ‘real’ society with its 
negative sides. 
The national rugby team of South Africa, can also be seen as a creation of a fake image. They 
became a symbol for the unity of South Africa, but it needs to be questioned whether this symbol 
created was ad hoc, and had no substance in reality. For example, when the rugby team was 
singing the new national anthem, some of the players showed negative facial expressions. 
(Grundlingh, 1998, p. 71.) This can be interpreted as showing their real opinions towards the new 
nation. One can question if the much of the rugby team’s new image is based on a constructed 
image or if the rugby team really had changed into a non-racial inclusive team. 
Furthermore, public figures representing anti-apartheid were put on the board of directors of the 
rugby union. The rationale behind this action can also raise questions of whether it was for the 
purpose of really changing the world of rugby or because people could link these public persons to 
something non-racial. 
Another approach of creating a new image for the rugby team was the inclusion of different 
ethnicities on the team. This was to show a picture were non-white groups were also represented.  
Chester Williams was a black person put on the team in order to represent the black population of 
South Africa. “Williams rapidly became an icon for rugby in the ‘new’ South Africa; he was the 
emblem of achievement, hope, reconciliation and recognition for the fledgling nation.” 
 67 
(Grundlingh, 1998, p. 72). Ironically, Williams had also played rugby under the apartheid period 
and was then in that way connected to the white elite, an aspect which people could have viewed 
as being ‘a collaboration’ with the apartheid regime. In this way Williams’ representation for the 
black people was contradictory. On the other hand, this representation of a different ethnic group 
in rugby was essential for the government and the rugby union. It was to create a new image of 
rugby as democratic and non-racial, and it appears that Williams may have been the only one 
available. (Grundlingh, 1998, p. 77) 
8.4 Nationalism in everyday South Africa 
The question remains; how have these events helped South Africa in their nation-building process? 
We wish to dwell upon the fact that the core of our analysis has been concerned with two mega-
events, and not necessarily around the everyday life of the South African population. We wish to 
establish whether the nationalism created during these events lasts, when the curtain comes 
down. 
“(...) it is a mistake of the intelligence to think that prowess on the sports field evokes merely a 
momentary sentimentality for the masses.“ (Grundlingh, 1998, p. 68). Here it is argued that sports 
come into banal nationalism and not just hot nationalism. This can be seen with the introduction 
of new stamps after the rugby victory. The stamps will always remind the South Africans of the big 
achievement. (Steenveld & Strelitz, 1998, p, 620) The Vuvuzelas are a football legacy that can also 
be shown to have lingered after the event. They became a symbol not only nationally but also 
internationally. Both stamps and Vuvuzelas can be seen as cultural artefacts, which have lasted 
after the big events and not just for the specific moments. This is then showing how hot 
nationalism transcends to banal nationalism. 
On the other hand it can be argued that the euphoria is short-lived after the big events because for 
example by 1997 it was reported that the mood fell as South Africans woke up to reality and the 
daily problems such as high crime rates and violence. (Grundlingh, 1998, p. 82) 
“‘(...) while sport possesses a powerful symbolism that can be exploited on occasion to great effect, 
the malleability of sports symbolism often undermines its capacity to exert a lasting effect on 
national identity’.” (Grundlingh, 1998, p. 82.) Therefore it can be argued that hot nationalism 
 68 
cannot create a national identity. It is unifying people shortly, but cannot be transcended to a 
gathered national identity after the end of an event. This means that it cannot be utilized 
constructively in nation building by the government after the event. 
If the issue of why the national feeling did not last after the end of the Rugby event should be 
addressed, it could be important to look at the connotations attached to the Rugby sport. The 
slogan for the team was ‘one team one nation’ which implied unity, but maybe this was not that 
easy to get people to adopt to after the end of the event because Rugby had always been played 
mainly by the white people and the national team still remained the same with almost non-black 
people. The understanding of rugby as a white man’s sport was maybe too deeply rooted in the 
South African history. (Van der Merwe, 2010, p. 5) 
It can then be argued that the reason people were united under the tournament, could be that the 
government and the rugby union had created a temporarily identity of South Africa which was 
suitable for the event and towards the international society. (McKaiser, 2010, p. 10) This identity 
may have concealed the problems of the South African society for a while, but the problems would 
still appear after the celebration of the event thereby not having changed the real identity of South 
Africa. It can furthermore be questioned if rugby, with its apartheid associations, was the right 
sport to choose for the unification of the nation or if perhaps football, which is played more by all 
ethnic groups and classes in the society of South Africa, would be to prefer. (Ndlovu-Gatsheni, 
2011, p. 285) On the other side South Africa did not have the possibility of hosting an international 
football event at the current time. Therefore Mandela and the government may have chosen rugby 
because of the upcoming world event, simply taken advantage of the time. Another possible 
reason why it was convenient for Mandela, that it was the rugby tournament coming up, could 
have been the big following of the rugby game by the white population. Since he himself had a 
following of black people, he didn’t have to struggle to get them to join the support for the rugby 
team, by using himself as an example. On the other hand the white population would have 
followed the rugby tournament with excitement anyway, so Mandela took it as an opportunity to 
unite the two groups of people. It can be questioned if Mandela would have managed to make the 
white people as a part of the fan base, if the tournament had been football with a national team 
consisting of black players. 
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The reason the rugby event was able to unify people, though maybe only for a limited time, was 
perhaps because South Africa had just had a significant change into a democratic, non-racial nation 
and people did not have reasons to create political conflicts. (Grundlingh, 1998, p. 75) The peoples’ 
consciousness may still have been in a celebration mode and they felt a sense of equality. This 
could have meant that people could have been more receptive to the nation building project. In 
addition to this, the rugby team won their matches and the whole tournament, which gave the 
South African people something to celebrate together. If the team had lost the feeling of 
nationalism might have been weakened. 
9. Conclusion 
In order to answer our research question, our main units of analysis were the two speeches by 
President Mandela and President Zuma. Our research findings are extensive and therefore we 
present only the main ones. 
In the first part of our analysis it was made clear that Nelson Mandela is using different means to 
create new collective memory for example by introducing the new anthem and the national flag. 
There was a lot of emphasis on South Africa becoming democratic and non-racial. He was doing 
this in order to create a distance to the past. Furthermore he was defining the in-group in a 
positive way and also urging everybody to stand behind the new united South Africa.  His rhetoric 
was intended to evoke feelings of pride towards South Africa but at the same time he was 
encouraging the people, especially the sports athletes, to take common responsibility in the re-
building of the nation 
In the second speech, Jacob Zuma further developed on what Mandela started. He saw Mandela 
as the founding father of South Africa and tried to distance himself from the apartheid past. He 
endeavored to create a collective memory by creating positive stereotypes of South Africans and 
also on people exhibiting their pride for the nation. It is evident that the symbols introduced by 
Mandela have taken root in the South African people. The rhetoric in the speech suggests that 
what Mandela had envisioned for South Africa had been achieved. Nevertheless we see this as a 
speech act when compared with the background information. 
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The second part of our analysis focuses on how Hegemony and the dominant groups influence the 
culture and the identity of the South African people.  Through our analysis we have been able to 
detect how the change of the old apartheid dominant group had been replaced by a new 
dominant group. The choice of words used in the speech for example by Zuma when he said 
‘uniquely African spirit’ suggests some kind of cultural hegemony, which gives his dominant group 
the power to influence the discourse in the society. The discourse influences the culture and 
identity of the South African people. However, this cultural hegemony is superficial in that it has 
happened in such a short time span because cultural artifacts take time to get rooted in the 
society.  The way they both use the rhetoric is a way to obtain spontaneous consent from the 
people. Furthermore they use the sports-athletes as intellectuals. 
In the speeches we detected that there was a lack of certain issues, which we consider important 
when you look at the South African society. Because of that, we chose to discuss why these 
aspects were left out, and what that implies. 
The speeches are written in different times. This means that the connotations to the past have 
changed. More wounds are healed from when Mandela was in power, and therefore Zuma can 
use the distinction to the apartheid in order to unify people. Zuma is ‘burying’ the apartheid, 
which means that he does not want to use any of the aspects which were related to apartheid, 
such as rugby. This may go in contradiction to the inclusive rainbow nation’s ideology, which was 
Nelson Mandela’s vision. Mandela’s inclusion of the white by rugby and Zuma’s talk about ‘bi-
lateral’ relations can both be seen as addressing the white South African’s. This inclusion of the 
white can be caused by the economic dependency which the South African government has to the 
white elite, because they are still the ones possessing a lot of economic power. 
Gender issues have not been on the agenda of the sport events if you look at the speeches, which 
brings up the question of how much the female population can relate to the sport events and also 
if they are actively included. The inclusion is again a part of the founding of the rainbow nation, 
but it does not seem to live up to the ideology of the rainbow nation. This missing inclusion may 
not be South Africa’s fault as it seems like there is generally a male hierarchy ruling in sports as 
football and rugby. Even FIFA’s president does not show a fine picture of gender equality and he 
reinforces the patterns of gender inequality. 
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We have also argued that in order to change the outcome of such a major sports event to 
something positive, all social classes need to benefit from it. Both physical and psychological 
changes need to take place in order to help the reconciliation process. Furthermore one can argue 
that the hosting of these events may widen the gap further between the classes. 
Furthermore we discussed how the role of South Africa in the international community is 
influenced by their wish to be included. This means that they are trying to create an image of 
themselves which is in line with the international standards, but which will also have a uniting 
factor within the nation. The image they are creating during these events might not represent 
reality, but be a fake portrait of a united, democratic and non-racial South Africa.  
This led us to discuss whether the image and unity created during these two events is viable. It 
would not have been possible for Mandela to unite both black and white South Africans under a 
football event, as it was crucial for the support of the white people that it was taking action in 
their sphere. Furthermore South Africa won, which had an additional uniting factor. We were able 
to conclude that the feeling of nationalism and unity which are felt during the events do not last 
into the everyday life. 
We choose to focus on the president’s speeches, but we do acknowledge that other approaches 
may have resolved in producing other data. However we believe that the chosen units of analysis 
and the methods used, do bring new information to the area of investigation, but may not present 
a complete picture of the whole South African nation building project. 
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2"
"
Elana'Meyer'demonstrated'in'Barcelona,'when'she'proclaimed'with'her'vanquisher'the'27"
sanctity'of'the'Olympic'principle'that'participation'is'more'important'than'winning.'Mind'you,'28"
we'expect'you,'Elana,'to'reverse'that'dictum'next'year,'even'if'for'a'moment!'29"
The'country'expects'much'of'its'sporting'figures,'not'only'in'the'field'of'sport.'30"
You'have'much'to'give'to'the'process'of'reconciliation'and'nationFbuilding.'Sport,'and'the'31"
example'and'influence'of'leading'athletes,'can'make'an'impact'in'tackling'some'of'our'serious'32"
social'problems.'These'include'the'restoration'of'the'culture'of'teaching'and'learning'in'our'33"
schools,'and'the'reintegration'of'the'soFcalled'marginalised'youth'into'the'mainstream'of'34"
society.'Likewise'with'the'problems'of'violence'and'drug'abuse.'35"
The'Olympic'Truce'to'be'observed'during'the'1996'Games'eloquently'demonstrates'the'36"
positive'influence'that'sport'can'make.'I'heartily'welcome'the'central'themes'of'these'Games:'37"
global'peace;strengthening'of'family'ties;and'general'upliftment'of'young'people.'I'know'the'38"
message'will'touch'a'chord'in'all'our'hearts!'39"
Ladies'and'gentlemen;'40"
A'partnership'of'all'sectors'of'society'is'busy'transforming'our'society'in'order'to'address'the'41"
legacy'of'apartheid.'42"
Achieving'the'sports'goals'we'have'set'for'ourselves'will'depend'on'close'teamwork'between'43"
government'and'the'sport'world.'44"
On'its'part,'Government'is'committed'to'the'creation'of'an'ideal'climate'for'sport'to'thrive.'45"
Within'the'constraints'of'our'budget,'recognition'and'development.'46"
With'the'acceptance'of'democratic'South'Africa'into'international'sport'and'the'achievements'47"
of'our'teams'and'individuals,'we'have'developed'a'new'spirited'patriotism.'Our'national'48"
teams'now'enjoy'the'support'of'all'South'Africans.'49"
This'is'the'spirit'with'which'our'nation'will'be'approaching'the'coming'World'Rugby'Cup'F'50"
both'in'fulfilling'the'honour'of'hosting'this'prestigious'event,'and'giving'our'support,'in'our'51"
millions,'to'our'magnificent'15.'52"
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6"
"
Let(the(games(begin(on(Friday!(126"
I(thank(you!(127"
